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Deiſtical and Arian 
CORRUPTION: 
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Plain Proof, that the Principles and Practices of 
Ax IiAxs and Dx Is Ts are Eappdedd upon ſpiritual 
Blindneß, and reſolve into ATHz 15M ; and have 
contributed greatly to the Infidelity and Profane- 5 


neſs of the preſent Age. 


WHERE 


Mr FAC K——N's Diſſertation on MaTTzs and Spixir, 
Mr LOCKE's Eſſay, &c. are Py examined, c. 
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Fo our is Goſpel be hid, it is hid to them that are bot; in whom the 
God of thit World hath blinded the Mindnof them which believe 
not, left the Light of the ghrious Goſpel of C brift, who is the 
+ Image of God, ſhould * unto them. 2 Corinth. iv. 3, 4. 
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» Deiftical and Arian Corruption. 


"SM 


N 5H E great Enemies of the Chri- 
ſtian Faith, in the late and pre- 
ſent Times, are the Arian, So- 
54 cinian, and other (a) Deiſts. 
Theſe are the Men that have 


7 


zealouſly | endeavoured to turn the Word of 
God into a Fable, or dead Letter, to corrupt 


| thy, Dodtrines o of the Goſpel, to extinguiſh the 
B the 


— wy 1 


— Far PRES —_— 
ww — 1 8 * 


(a As the Arian and Socinians tiny ſeveral — 

, plainly declared in the Holy Scriptures, and in ſo 

3 inyalidate all Revelation: the difference between them 

and avowed Deiſts, is rather verbal than real; and therefore, 
I rank them all under the ſame common Name of Deifts, 
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TER EO Se 
Spiritual or Ks Nature; 
and deſtroy all akerence betwixt 8 Go 
and Evil. And by theſe Means. they hav 
greatly contributed towards Infidelity aa: :Pro2 
faneneſs, and the Advancement of Satan's 
Kingdom in the preſent Age. a 
No w, as ſuch Sedicers may juſtly be lookt 
upon as auwed Enemies to Mankind; or, as 
Perſons whally devoted to corrupt the Minds 
of their Fellgw-Creatbres in this Wot 
eternally deſtroy them in the next : I ſhall, 
Compaſſion to Mankind, and in order to — 
a ſtop to ſuch Iniquity, 


I. Firſt, Lay before you the Canſe from 
hence it is, that theſe Men bebte en- 
gaged in ſo great an Evil, as the Corup- 
tion and Ruin of Men. 


1 Secondhy, Tn ſupport the Charge againſt 
them, by giving plain and undeniable 
- Proofs, in the Leaders of each Sect. By 
their Fruits (the Goſpel 2 ye | 
ſhall know them, 


III. Third, and Ely. 1 oh me bees 
Coaliderations in or to preſerve Men 
from giving way to Arian or Deiſtical 

Corruption; and to reſtore ſuch as are 
. infected with the Errors of thoſe Men. 
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Fir, I will la Fl ou * ſe 
fro f 1 16h t at theſe Mas e 
5 = in ſo great an Evil, Sc. 

10 w the Cauſe, or Fountain, from whence 
the Deiſts of all Kings whether Arians, Soci- 
N or 177 ike Sets) Ire 8055 in cor- 

and deſtroying the of Men, is 

the ay Sadducgan Principle of Spiritual Blind- 
hs or an evil Heart of Unbelief, in departin 
from the living God, and the unerring 

Light 12 his Word: Hence they become 

dead to ſaving Knowledge, and 8 ritual 

thi ings ; and are ſo far from diſcerning the 


one difference betwixt heavenly and belli 


nds, that they don't diſcern any difference 
hetwixt Mind and Matter; or, betwixt the 
rationgl. and ſenſual Nature; or, betwixt the 
Objects of Reaſon, and the Objects of the 


{maginatien ; 3 or, betwixt | moral Good, and 


moral Evi 
N D Second! , from this ſoiritval Blindneſs, 


or, ant of the 8 and moral Principles 
to go upon, in their Enquiries into the Spiri- 
1 oo id, or in their way to a ſpiritual and 
Eternity, their Tmagination becomes 

5 great and ſole Guide, as well in religi- 


OUS," 45 all other Enquiries, - 
1 3 — Bur 


ü ——— at 


n Vis : u * „einde 1 "_ - > £42 Þ; 


3000 n Light goes not a" ſhew us the true Kitts of 
od, but opens a free Communion with him, aad an inceſſant 


Comfort from him, and Enjoy ment of him. 


41 


Bur the Tmagination (as it is blind to the 
| Sen and Intellectual World, and diſcerns 
no (c) Objects but what are of A ſenſual and 
extended N ature,) cannot be. the proper Fa- 
culty or Power in Man to determine about 
Spiritual, Moral, and Religious Things ; for, 
that which i 1s out of the Sphere of any F acul- 
ty, cannot be tryed and Judged. by that Fa- 
culty. Now, Spiritual, Moral, and Heavenly 
Things are quite out of the Sphere of the Ima- 
gination, and not cognizable by it; and there- 
fore the Imagination is no more fit to de a 
Guide or Judge in ſpiritual Things, than the 
Eye is fit to judge of Sounds, or the Ear of 
Colours, x 
| Trrxx are wo kinds of Beings of Nature 
or of Objects, viz. The Spiritual and Corpo- 

real, or the Knowing and Unknowing Nature, 
AND in relation to theſe two Orders of 
things, there are uo manners of concei- 
ving Things. For inſtance, we Fnow, and 
we conceive Things *Corporeal, or ſenfible Ob- 
jects, under a Cor poreal Image, with a cer- 
tain Bulk, and a certain Figure. or Extenfion, 
and this is called to Imagine: And we con- 
ceive Things Spritual, or J ntelligible, or 
© "Moral 


— — 
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(c) Thin rely ſpiritual, as God, Angels, and the Souls 
of Men, — rey ſpl, of Da gels not being able 
to be conceived under any Bult, Extenſion, or materia! Form: 
And gherefore all Doctrines relatin to. God's Nature that are 
built upon the Imagination, .or en ole Ideas, muſt reſolve i into 
Alain. : 


[5] 
Moral Objects, without any corporeal Form 
or Extenſion ; and this is called to kw by 
pure Notion and by pure Intellection; as we 
conceive, for Example, the Thought, or the 
act of Knowing, or Thinking, God, Angels, 
Spirits, univerſal Notions,” and all the Ideas 
o Duty, and all of ſpiritual Pleaſure and 
. 8 a 
Ax y therefore, he who enquires into the 
Nature of Spirits, or ſeeks for divine and 
ſaving Truth, only thro' ſenſible and (d) ima- 
ginary Ideas, will never find it; becauſe i- 
ritual Things are diſcerned Spirituallyj, as 
ſenfibleiThings are diſcerned ſenſibly or ideally ; 
and therefore a Man muſt riſe above his Ima- 
ination, or ſenſible Ideas, before he can diſcern 
any thing of the ſpiritual Nature. 
Ay as there are fwo kinds of Natures, 
viz. the Knowing Nature, and Unknowing 
* 5 NR An tuo ar ef we 
of Knowledge, viz, the Inward, 
or Spiritual and Heavenly Know- TID: 
| ledge ; and Outward Senſual, or Worldly 
Knowledge. | ö 
INWARD, 
nh ras A," 
heavenly or ſpiritual Things, becauſe they are not —_ 


And therefore, when a Man (in his Enquiry after Truth) goes 
upon ſenſible Ideas, he muſt confine himſelf to /enfb/o Know- 


_ FIR 4, — —„ 


olutely impoſlible to diſcern any Thing aright of intellaua 
and moral Thbg, from —— 4 | 


edge, We relating to nb. Things; becauſe, it is 
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ger fe 9 0 the Ange, d, 59 xr NN 
Eternal State of Man, and comprehends a 
Kano! 7 taken N the Mind, rang 
Faith in God's Word. © Outward, Senſü 
r Worldly Knowledge relates to the bal ard 
— 5 and temporal State of of Man. 
Now, could Man, (who is Partaker both 
Th the rational, h ſenſual N Nes and 
Wat r both, of e and ſpiri- 
or perceptiby: fe 9 ho them 


bo 1 5 Man, J. 8. gain a qutward 


2007 Il ly. Ae 797 ea World 


tog ; 1 ATE [a- 
== Hier. * 5 and 
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neſs in ae or 1 50 Fad 
nity.: Becauſe the 1 55 K 


er- 


nd Glo 
of the 55 An wee Geng. of F 
ade n he 


Men made perfect, Knowledge 
* . rfion (e) and 8 70d: within: -where- 


| ecome inceſſant Partaker the di- 
To Vans and Goodneſs. en bar 150 | 


Wren Men therefore are led by their 


— and have no — of any 
. —— . ² „ 2 lRͤ— . 1 a 
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c. The finial en Pe Sight of Got is mat {= 
Able, or external: but. gg. in 7 

and ſo all true Joys, or Delight. I, from the 

Light and Approbation. pf + bin vs 3. 2 * 

Delights of the Body een e without us. Pe: 5 
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ary, ot extendid Nature; ot What has its 
from Ideas of (file tkings , (as is the 
Caſe of the Deifti atid Ariant) ds iHpoffible 
for them to know any thing aright of { God, 
of the Sul, or a future State. : 

nd; AN d laſtiy; the Deifs or Arians, by 
difteparding the Lien of Reaſon and Revela- 
tion, and Kindly following their 1maginations 
a = captive by Satan at his Will, and 
prepared to receive, embrace, and 

0 any Doctrines, (though the groſſeſt 

rrors) that he repreſenteth to their Fancies, as 
real Truths; and Per ſuaſions of the Imagina- 
tion thus wrought, by Satan are fo 07. I's 
1 75 in Enibu falt) that nothing can 
ohſtrate the Falſhood of them, and purge 
them out of the Mind, til Men, thus de- 
ceived, embrace the Light of Life, and act 
upon rational and goſpel Principles ; 3 ...and 
thereby , diſcern the real and great Diffe- 
rence betwixt the rational and material Na- 
ture; or betwixt intellectual and imaginary 
Objects. 
0 that Deiſm, Arianiſm and Socifiianiſom | 
ſprin from an evil Heart of Unbelief, or ſpirĩ- 
. indneſs. 

FxoM whence the Emnbfacers of theſe Errors 
| galt under the Conduct of their Imagination, 
and the influence of Satan, into a ſerried 
fition to the Faith and Practice of true Chri- 


fans 5. inſomuch as they, can have no /cr1p- 
/ tura 


thi op bit what are of 40 otitward, ing 


f E 
tural- Hopes of Happineb after this Life, or 
ſhew | (upon reaſonable (Grounds). how it is 
oflible for them to be happy in a ſeparate 
bat which brings me in next place. 


II. To upport the Charge, by giving hin 

and undeniable Proofs of it, in the Leaders of 
theſe Sects. By their Fruits (:. e. the Goſpel 
Criterion) ye ſhall know them. 
III I begin with the Arian Deifts, Now 
the two. moſt open and avowed Defenders of 
the. Arian Deiſm are, Mr. F—i—n and Mr. 
Wh—ft—n,. 

As to Mr. J—i—-n, he. is ſo 1 totally blind 
as to the rational Nature, and Spiritual Ob- 
jects, that he declares, nothing can exiſt wich- 
5 * out Extenſion (F) and, that Extenſion is 

Re fo 2 Exi hence of all real Beings 
3 ance | 
TRA ESE Aſſertions take away, 

| at once, all difference betwixt 
Virtue and Vice, undermine all true Religion, 
are. inconſiſtent, with the Divine Nature, and 
lead to Idolatry, or reſolve into Atheiſm... Be- 
cauſe every Extended Being is of a Senſible 
Nature, and an Object of the Imagination, 
and ſo cannot be the living and true God; 


and £onkeapent'y every one that takes (g) an 
| TY 2 0 
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(f) Diſſertation on ee Spirit by Mr — pag. 3. 
) God, or the Divine nature of Trutb, &c. exiſts every 


veer without „ Parts, or Diviſion: but — 
8 


191 8 
Batended or Ar RO for his God, 
and worſhips it as fi altogether as i 
rant of the True God, * as much an Idola- 
ter, as the Men that fell down befote Bual ot 
Mokeh, as appears in a late Pamphlet (. 
By 2 to ſet Mr. 57 =, Miſtake about 
 Exenfion in a clearer Dy III. e a 8 
Inſtances. ! Ang, 


. Biß, | There's n0 Extenfiin in Beith 
by which a Man is ſaved; or in Infidelity, 
by which a Man is damm d: there is nd Er. 
tenſion in the Internal Graces or Fruits of the 
Holy Spirit, by which a Man is fanctified; nor 
in Malice, Pride, Lying, Perjury, Envy, or 
the like d ins, by which a Man becomes hel- 
liſn. Nay, there; is no Extepfion in (i) 
Trutb, or Knowledge of any kind. But be- 


Go Truth and _ W __ not an 
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. Sl bs ne 

ee ao Diflence of Part in the Godhead, 

tre of be f He was extended in different Places at the 

aniels thi Extenfion of Lab, the ſame Exten- 

forth Brew = EEE — hare be Dita or 

Raris, are all in th very no or 
Place hetwixt theni then 

01 The Spiritual Criſis, ſold by Mr. Strahan. 

) Truth, abſſractedly conſider d, belongeth to intellectual 


Brings only; in. God it exiſteth offentially, in Man objectively, 
as it is the Subject both of his Contemplation and his Duty. 


[10 J 
extended Exiſtence; have 4 no Exiſtence, 
and ſo are nothing? 


Ir that be the Caſe, as Mr 7 Ame 


it is, then there can be 70 difference betwixt 


Faith and Infidelity, betwixt the Spirit of 
God's Word, and the Spirit of Sin, betwixt de- 
vout Prayer and 'diabolical Curfing ; or, be- 
twixt a virtuous religious Life, and a vicious 
"wicked Life; fo that this Principle of 'Mr 
FJ—k—7z'sis inconſiſtent with the Rational 
Nature, the Being of a God, a Heaven or 
Hell, and deſtroys all difference n mo- 
ral Good or Evil. | 
Bu r, though bali to Mr. FI 
thang can be 10 difference between Faith and 
Infidelity, or betwixt Virtue and Vice, be- 
twixt Bleſſing and Curſing: yet all Men (ſpi- 
ritually enlightened) plainly diſcern that Faith 
is ſomething really exiſting in the Mind, a 
Living Principle in the Soul, by Virtue of 
which, the Soul is Spiritually or Vitally united 
to Chriſt, and holds a comfortable Communi- 
on with God, in this world, and becomes 
capable of enjoying him for ever in the ner. 
TRE likewiſe ſee that all the internal 
Graces and Fruits of the Holy Spirit, (though 
not (7) extended) have a ſpiritual, objective, and 
"I 


oy 


— — 


00 The rational or itollictaa / Nature is at an infinite Diftance, 
in point of Exce/lency, from the material or „ 


[ 111 
delightful Exiſtence in ſanctified and holy 
Minds. On the other hand, they ſee that 
Infidelity, Perjury, Murder, Adultery, Inju- 
ſtice, Falſhood, &c. have an objective and real 
Exiſtence in the Minds of the Guilty, inſo- 
much that they cannot refle& upon theſe paſt 


Sins without Pain and Horror ; which would 
be impoſſible, if theſe Sins had no real Exi- 
| ſtence of any Kind. 

Again: Tis ſaid, at the preachin of St 
Peter, Acts ii. 41. Three thouſand Souls recei- 


ved the Word, and joined themſelves to the 


Church ; that is, they received the Spirit of 
God's Word into their Minds, and by the 
ious Operations thereof, they were con- 
verted, and made living Members of Chriſt's 
myſtical Body ;. but then, 'tis certain, in this 
wonderful Change, no Alteration was made 
in the Extenfion, or Bulk of theſe Men; nor 


was there any Extenfion in the Spirit that 


—_— this — 
Bur the whole Relation, according to Mr 
22, tho declared by the Oracles of Truth, 
is falſe and impoſſible. 
Again: Tis ſaid, the Apoſtles filled Feruſa- 
1 with their Dodrine, Acts v. 28. But n 
C2 t 


— — 
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| and therefore to * Things & a ftiritual Nature muſt have 
an extended Exiſtence, or exiſt as material Things exiſt, is juſt 
as ridiculous as ſaying 'the material and rational Nature are the 


ane; az they muſt be, if there be »o Difference in their Exi- 


ſence, 
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fas) 
this filling loca! or mental? Or, was it of 4 
Spiritual or Extended Nature ? Anfwer, | This 
certain it could not be af an Extended Nature; 
becauſe, the very ſame individual Doctrine 
might be pteached in a thouſand different 
Places, and be received by Ten thouſand dif- 
ferent Men, at the ſame Time; and be indiui- 
/ibly the ſame ina thouſand: Men, in a thoy- 
ſand different Places: which would be 1 
 fible if it was of an Extended Nature; becauſe 
| tho" one and the fame Truth or Doctrine may 
exiſt in three Perſons, or more, at the ſame Time, 
tho in different, and far diſtant Places, yet 
one and the ſame ( Extenfon, or thing (n = 
tended, can't exiſt in three, or more, Perſons 
at the ſame Time; becauſe the very ſame indi- 
vidual Extenſſon that is in one place, can t be the 
very ſame individual Extenſion that is another 


Place. W e 251 266 
n II. Another Inftance of Mr 
ſtanee. 1 [ ſpiritual Blindneſs ap- 
pPeats from his affirming, That 


. . 


00 Tha imagining God to be a Spirit of infinite Space or Ex-* 
tenfion, inſtead of conſidering him 'as'a Syfrit of infinite Trath 
and Reaſon, of infinite Life, Holineſs, Power, and Goodneſs, 
c, is the Ground, (I believe) of Arian/m or Deiſm, But 
an extended Spirit, or a Spirit of Matter, is a Contradiction in 
Terms, and therefore all Men who believe Figure and Extenfion 
are thereſſential. Attributes of albthings , can know nothing 
of Spirits or Angels, or of God, or of Heaven. = | 
- (=) All Things extended are Objects of the Imagination, and 
diviſible. in Conception; But Truth, which is an Object of the 
intelladua] Powers, is not diviſible, even in Conception. It is 
the fame inaiviſibh, every where. 


Death: Becauſe, if the rational and pere 


(13) 

<«< Experience aſſures us that the Soul never 

<, Thinks without the help of Matter,” Pag 
14. and then, pag. 31. affirms, the Soul is — 
* ſuch 'a Nature as requires an Union with 
* Matter, to enable it to exert nnn. 
* W 0 active Powers.” ata 

E RE is a great Ab 6 

in affirming the Soul receives 2 e. 
Reaſon from Matter, as it muſt do 5f ic has 
none till it recewes it from the Impreſſions of 
the Body. But, is it not abſolutely i 
fible for any corporeal Thing to be the enlight- 
ning or illaminating Form of a ſpiritual Na- 
ture? The very ſuppoſing duch a Thing is 
fuppoling the Body to be of a more Excellent 
Nature than the Soul. | 

H. Bor, Secondly, accordingly to this Dock- 
rine of Mr Ie, the Souls of all (Men, 
Women, and Children) muſt either die with 
the Body, or elſe be in extreme Torment upon 


after Death, | 


tive Part remains with the Body 

(as according to this Notion of the Soul it 
muſt) then, as we find great Torment ipri 
u * the Diſorder of one broken Limb in 
the” Body, what unſpeakable Torment muſt 
riſe up at Death from the abſolute Diſorder of 
af the whole Body? What inconceivable An- 
guiſh-muſt the Soul receive from its perceptive 
Union with a Body putrifying in the Grave ? 
From a Carcaſe, I fay, that cannot be endured 


even above Ground ? We ice what amaziug 
Horror 


(14) 

Horror the Devil often injects into Men op- 
pteſſed with the Diſorder of a melancholy Tem- 
per: how much more Power will he have to 
torment them when that flight Diſorder, 
comparatively, is turned into the abſolute DiC- | 
order of Death, (which he brought into the 
World by Sin) and ſo when he may be ſaid 
to have them in his own Power or Poſſeſſion. 

Dreadful Principles, thoſe of Mr , 

that damn all who embrace them 

And all this is a neceſſary Conſequence, 
unleſs. it be allowed, (in oppoſition to Mr 
F—k—#s Doctrine) that the Soul of Man is 
a diſtin Subſtance from his Body, and of a 
Rational and infinitely Bigber Nature and Exi- 
ſtence than his Body; and that it is created in 
God's Likeneſs, and as much fitted with rational 
Powers to enjoy God, and all the Delights of 
the ſpiritual and inward World, as the Body i is 
fitted with ſenſual Powers for enjoying the 
Delight of the ſenſual or outward World. 
Mien who allow this, plainly ſee how Infants, 

contrary to Mr. J—k—n's Doctrine, may be 
happy at Death w7hout their Bodies; becauſe 
they ſee, that tho Infants have not received 
(by virtue of their (n) Bodies) any mathematical, 

n hiſtorical, worldly, or outward and 
N ES 2 
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00 The Body is the Ligament of our Union with the vi. 
World, and the Occaſion or Medium of all outward an as 5-0 
Knowledge z and ſo the Sau js only e as it were, 
united to the wiſible World by it's Body; but it 4s enti 
united to God; that is, it lives, and has its Being # in God. 


A 


(15) 5 
tranſitory Knowledge of any kind: Vet, by 
the inuard Knowledge and Love of God im- 
preſſed upon their Souls (as it naturally and (e) 
neceſſarily is upon all rational Beings in their 
Creation) that they are capable, at Death, thro? 
Chriſt, of enjoying God, 'the perfe& Delight 
of uncorrupt Spirits, 

They plainly fee, that the Soul is naturally 
a vital and inowing Subſtance, perceptively 
united to God ; and conſequently, that (in its 
State of Separation,) if Rzghteous, it muſt re- 
ceive. inceſſantly high and heavenly Perceptions 
from God, in whom it exiſts; and, if wicked, 
that it muſt be an (p) inceſſant Receptacle of 
22 Ideas or Perceptions infinitely diſorderly, 

lliſh or tormenting. 50 y 
Death is the Gate or Door of Eternity, and 
ſo opens the World of eternal Truth and Holi- 
neſs to true Believers: And the World of 
eternal Error, and Sin, and Darkneſs to In- 
| fidels 


— 


(e) All Beings of a rational, knowing, and moral Nature, are 
naturally active, perceptible, and immortal; and none but 
Atheiſts or Imaginiſts will deny this, or Men whoſe Conſciences 
are ſeared, or paſt feeling any Delight from moral Good, or Pais 
from moral Evil. Be . 

{p) The Soul, (as a reaſonable Subſtance) is naturally capable 
olf taking in Truth and Happineſs, or Error and Miſery, to 
all Eternity. " Ay 12 

(4) The Motion of Sin that loſt Souls are;eternally ſettled in, 
is a Motion directly oppoſite to the Nature of God, who is ab- 
ſolute Goodneſs ; and conſequently the. Perceptions ariſing 
therefrom, muſt be abſolutely evil and tormenting. And as 
the Soul is naturally perceptive, it muſt receive tormenting Per- 


. 
fidels 1 Sinners. That i is, it pen 
God's aly Kingdom of Truth and Hel- 
neſs ta. all that die in Chriſt, and the Devil's 
Kingdom. of Error, Malice, and Sin, to all 
| that ont Sheiſt. you 
But Mr 7— . is fo far from allaviog this, 
that, pag. 40, he affirms, The Soul can no 
* more. exerciſe its Faculties of Perception and 

2 ; $08 without its Body, than an Antiſt can 
< exert bis Skill without Inſtruments.“ 
wards The Soul was originally created 
in God's Image of Truth, Lone, and 
Holmes, in ſo 1 that the Knowledge 
and Law of God was ſo fairly written: in his 
Mind, that Adam could diſcern and read it. 
By the Fall, this was much defaced, but yet, 
through Chriſt, che Soul is capable of being 
— and thereby made Partaker again of 
the Divine Nature; and as Mr A- is a 
Miniſter of the Goſpel, he ought to lay out 
his Time chiefly in this Work of fitting and 
preparing Souls for the Enjoyment of God, 
and the Delights of the rational and eternal 
World aſter Death; but inſtead of that, he 
tells us here, that the Soul cannot perceive 
without its Body, which is the ſame as if he had 
told us, that the Soul and Body die Zoperber ; and 
ſo he preaches up the Folly, rather than the 
Neceſfit Y of caring for the Soul. | | 
N means what is here 
aber _ him, appears from Pag. 14. 
"oy. * his Mind more Fade 
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telling us, That ſince the Capacity of Life 
« and Activity is excited and exerted in the 
re Soul, by Means of Matter, it ſeems more 
e probable that it is material, than not. 
What greater Encouragement 

can Atheiſts or Infidels defire, or Anſwer; 

_ wiſh for, than this Doctrine of Mr 
F—t—r's, which degrades human Nature 
elow that of Brutes? And ſo effectually ſets 
Men free from all Fears of Puniſhment in a 

future State: Becauſe, Beings purely material 
cannot be accountable and free Agents, and 
- conſequently no ways puniſhable for Abuſe 
of Light and Freedom. 

2. But ſecondly, As the Mind of Man is a 
knowing Subſtance, capable of receiving divine 
Truth, and thereby eſſentially different from 
Matter, that cannot receive Truth, it is as 
unreaſonable to ſay, that it 1s- poſſible. for the 


Mind to be Matter, as it is to ſay that it 


is poſſible for Matter to be immaterial. . 

3. Thirdly; The Mind of Men is created 
an the Likeneſs of God, with the Stamp of the 
Divine Reaſon upon it; and by Virtue of this 
Likeneſs it is, that Man is born a rational 
Creature. Now the Mind created in God's 
Likeneſs, can no more be material. than God 
can be material; and as there can be no ra- 
tional Perſon but where there is a rational and 
immaterial Mind, ſo it is juſt as good Senſe to 
ſay, that it is poſſible for Stones or Trees to 
be rational Perſons, as 15 ſay it is poſſible 7 

— * , S 
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the Mind of Man to be material :: Becauſe 
the very ſuppoſal that the Soul may be materia!, 


inconſiſtent with all the Rules of Ciſtinguiſh- | 


ing one thing from another. 
4. Fourthly; Material Things are bodily 
and external, and we have imaginary Ideas of 
them,  Menta] Phings are all ſpiritual and 
internal ; and we can have ma weer | 
5 Ideas of them. | 
Fifthly; As all material Thing 8 are 
bodily and external fo they are all e 
and "Beat: But Minds, or Souls, are not in. 
Space or Place, but in God. They live, they 
think, | perceive, know, and exiſt in God, 
fince to think and know is the Life of Spirits; © 
and ſo they are not in Places where we fay 
they are, but by a pure Relation of Operation 
and* Activity: Nor are they in Bodies by Co- 
extenfion or local Circumſcription; and fo they 
can no more be hal, than Truth or Erroe 
can be local; becauſe as Truth and Error re- 
fide in Minds, if the Mind could be circum- 
Eribed; the Truth or Error in che Mind Aae 
10 circumſcribed like ways. | 
Again; If the Soul exiſted in Place, and 
was circumſcribed as Matter or Bodies are, 
then it might be filled as material Bodies are: 2 
Hut the whole material World cannot fill the 
Soul of Man. 
hut it is thought by ſome, that becauſe the 
Soul a#s upon the Body, it muſt be locally in 
the A But the vp! (God's Image) can 
no 
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no more be ſaid to be hacal, from acting upon 
its Body, than God is hcal, becauſe he act 
upon all Bodies. God was in Chriſt, but not 
locally; and Chriſt is faid to be in the Minds 
of the Faithful z but none, I think, will ſay, 
He is in the Minds of Men hcally. 
Again; If the Mind was beall in Man, it 
would act upon the Body by impu 7 But the 
Soul is a Being of an inconceiveably higher 
Nature than the Body, and fo acts NN 
Body by Command or Will; and conſequently, 
is no more locally in the Body than the Com- 
mand, at which the Body moves, is local. 

But (fays Mr Locke) „The Soul moves 
with the Body: :” Not conſidering that the 
Soul (a Member of the ſpiritual World) no 
more moves hecally with the Body, than the 
Body moves ſpiritually with the Soul. Be- 
ſides, he ought to have conſidered, that the 
Holy Spirit. reſides in. all faithful Souls, in fo 
— A that true Chriſtians are ſaid to be the 
Temples of the Holy Ghoſt ; but can any one 
ſay, . the Temple of the Mind, and the 
Perſon inhabiting it changes place every Mo- 
ment a Man is on a Journey? No! The 
Soul exiſts, and moves in God ſpiritually; 


that is, the Motion of a Spirit is entellefFnal - 


and moral; and it may be faid to approach 
nearer 70 God, or depart further From him, 
as it becomes more or leſs /ike him. And fo 
as.a Mind grows in divine Light and Ho- 


lineſs, or has more of divine Truth and 
2 Holineſs 


* i — 


tte 


Holineſs opened in it, it proportionably 15 | 
moves , into a higher and more excellent, 
or heavenly State of Exiſtence in God ; and 
as it grows in ſpiritual Darkneſs and sin, it 
proportionably ſinks into a lower, and more 
vile or helliſh State of Exiſtence; and fo the 
Diſtance (or rather Difference) betwixt rational 
Spirits is to be taken from their Lzkeneſs or 
Unlikeneſs to God; and it is impoflible for 
Souls exiſting in God to be, nearer or la 
ther from him any other way 

Agreeably hereto, holy Men are ſaid to 
walk in God's Laws, and wicked Men to 
walk contrary to God's Laws. But for Men 
to enquire into the Motion of Spirits by the 
Motion of material Things, and Meaſure the 
Diſtance, of one Mind from another, by the 
Diſtance of their Bodies (as Mr Locke does) is 
all Fancy, and ſpiritual Deluſion, arifin 
from making the Soul an Object of the Ima- 
ination, inſtead of conſidering ir it as an Object 
of A1 Intelle®, 


; TH 
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(7) Holy Souls aſcend iritualh thro” Faith, and the Light and 
Purity of God's Word, into the high, excellent, and heaven ly, 
or delighting State of Angelical Exiſtence, and ſo (upon Death) 
are as the Holy Angels, 

Wicked Souls depart from God by Error and Sin, and ſo 
fall into the low, vile, and helliſh, or tormenting State of dia- 
1 — Exiſtence; and ſo at Death, are with the Deyils in outward 

Darkneſs. And this State muſt be for ever, becauſe, its im- 
Pe for the Soul after Death, ever to aſcend through its Body 

es of God any mate. 


dne Place to another, as well as Bodies. 8 


(a ) 

I'll give an Inſtance here in Oppoſition to Mr 
os. s Notion of Souls moving in Fournies from 
uppoſe 
then two Men of different Mindsor Thoughts, 
the one at London the other at Oxford, is it 
proper to ſay, with Mr Locke, that the Minds 
or Thoughts of theſe two Men are about 
fifty Miles aſunder? And, in Caſe theſe Men 


ſhould meet upon the Road, their Minds or 


Thoughts would be as much nearer as their 
Bodies were nearer ? As would be the Caſe if 
the Soul moved cally as well as the Body. 
Again; The Devils are faid to have fallen © 
from the high, noble, and ſelf-enjoying State 


of Truth and Holineſs they were created in, 


into the low, ſhameful, and ſelf-tormenting 
State or Exiſtence of Error and Sin. But 
this could not be a loco- motive Fall, (becauſe 
Matter, and extended Place had then no ex- 
ternal Exiſtence) but a ſpiritual and moral 
Fall, by which their Exiſtence in God was 
different from what it was before their * 3 
now diſagreeable, before agteeable. 
Accordingly, all rational Creatures exiſt in 
God: But differently, according to their Na- 
ture and Faculties, or Order of their Facul- 
ties; Holy Angels, by the Excellency and Or- 
der of their Faculties, always ſee and enj 
Sod perfectly 2 _ Where; a Men 
enjoy 


. 


** 


4 All Beings, r and hl e 
inguiſhed by their different Exiſtence in Gd. 


— 
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(ee) 


Soy God (every where, tho“ imperfectly. 


Dexils, and wicked Spirits, can enjoy God no 
where; and the Reaſon. of this Difference, or 
ſpiritual Diſtance betwixt them, is, the former 
exiſt in God, by way of Likeneſs or Agree- 
ment, and the latter by way of Uniikeneſs and 
Diſagreement 3 ſo that the Diſtance between 
gobd- and. evil Spirits is not of a material or 
ical Nature, but of an intellectual and moral 
Nature. t Arten 26-44 Þ ws et 
Upon the whole: Local Diſtance is no more 
applicable to Srits, than iritual Difference 
or Diſtance is applicable to Matter. And 
thereiore when Di/fance is apply d to Spirits, 
it maſt mean Differende, or ſpiritual Diftance.” 
For Inſtance, a Good and a bad Angel may 
act, or be in the ſame Room, and yet the 
Diftaxce (tataning thereby Differenre between 
them) be infinite, Which (if Diſtance was ta- 
ken in a focal Senſe) would be impoſſible. 
And ſo, two Men may be in the fame 
Room, the one with a noble Mind raiſed a- 
bove the World; the other with a baſe Mind, 
under the World, or worldly Government. 
No the Bodies of theſe two Men are in the 
fame Houſe, but their Minds are juſt as far 
diſtant as Heaven and Hell, or Truth and 
and Falſhood. Had Mr Locke ſeen this, or 
had as clear a Notion of rational and moral 
Agency, as of ſenſible and local Agency, he 
could not have talked, as he does, of the /ocal 


„ 


a 


A... 
But (fays: as Framed © 'Toconfider 
<- the Soul as going out of the Body, Objeftion; 


or leaving it at wy and yet to 5 
© have no Fea of its Motion, deems (to __ = 
* impoſſible (9. n.. 

Had Mr Locke had a right Notion of 

Death, he would have been of a diffe- eee, 

rent Opinion. He would then have | 

ſoon, that Death isa Diſſolution of the vital. U2 


he Bay. a dead e in the Covi: 

World; and the Soul in the World of Spirits; ©. 
holy and heavenly, or wicked and helliſh, 
juſt as it is. Now, had Mr Locke look d upon 
Death in this View, he could not but have 
ſeen, that upon the very Moment of Diſſo— 
lution, Heaven or Hell opens in the Sou ( 
Heavey in Souls enlightned and led by the 
Spirit of Heaven, and Hell in Souls led by the 
Spirit of Sin and 10 Hell. 


. . 
| | | He 
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(t) Lacke's ſlay, Book II. A 23. Paragr. 2 
W To all Men led by the divine Spirit of Truth and Hott: 
God's Kingdom of Truth and Holineſs muſt, at Death, 
open to their everlaſting Enjoyment: 

(x) And:to- all who reed the- divine Spirit of Truth and 
Holineſs, and are led by the Spirit of Error and Sin, the Devil's 
— Darkneſs, _ and "O_ muſt' open 2 ner 

orment. . 


—_— 
He could not, I ſay, but have ſ:en that the 
Heaven of divine (y) Light and Holineſs and 
njoyment, opens in faithful Souls, and the 
Hell of Error, Darkneſs, and Torment opens 
in infidel, corrupt, and wicked Souls; and as 
Man is a Member of the rational and eternal 
World, as well as a Member of the ſen/ible 
and tranſitory World, it is impoſſible to be 
D 
But obſerye, Here is no Loco- Motion of the 
Soul in all this: So that Mr Locke s Notion 
of the Souls moving locally is quite ground- 
leſs and imaginary ; and ariſes wholly from 
his want of ſpiritual Light, or Inſight into the 
rational Nature. e 
To conclude then, We ſee the Ideas of 
Mind and Matter are ſo eſſentially different, 
that any Man, who bas but the leaſt No- 
tion of a Mind, (whether Divine, Angelical 
or Human) cannot but acknowledge, that it 
is abſolutely impoſſible for the Mind of Men 
to be Material. Mind cannot be Matter, 
nor Matter Mind; no more than Truth can 
be Falſbood, or Falſhood OO eee 
But to obviate all ill Conſequences, Mr 
F—k—1 tells us in his Preface, © That if the 
23 | —— _— 
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we 


As the Light of divine Truth, and the Beauty of his 
Holineſs in faithful Minds, or ſeparate Spirits, is of all Objecte 
the moſt delightful and beatifying: So Error and Sin reſiding 
in the ſeparate Souls of iufidel or wicked Men, is of all Ob- 
jects the moſt horrid and tormenting. * 5.4 


/ 
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human Soul could be proved to be material, 


«that would have no Influence on Religian ; 
or, in the leaſt, weaken the natural Evi- 
« dence of a Future State” 

The chief or only Evidence from 
ee Light of a Future State, is Anſwer. 

from the Soul's being of an immate- | 

rial, rational, moral, and accountable Nature: 
But if the Soul was material, it could no more 
be of a rational, moral, and accountable Na- 
ture, than a Tree or a Stone: Becauſe, Un- 
derſtanding, Freedom of Choice, and moral 
Action, are as inconſiſtent with Matter of "_ 
kind, as with a Stone or a Tree. 

There is likeways a further Abſurdity in 
Mr Js Suppoſal of the Sou!'s being ma- 
terial, as it is ſuppoſing the Soul to be of a 
reaſonable and unreaſonable Nature, or to be 
both Matter and 1 at the /ame Time, 

as it muſt be, if it be a reaſonable, material 
Subſtance. | 
Again; Mr J—h—n aſſerts, pag. 25, 
„That the Soul is in a State of Inactivity, 
c and cannot become ſelf-motive, or active, 
* till it is acted upon by the Impulſe of Mat- 
<* ter, or ſome Agent.“ | 

The ſelf-acting, thinking Power of 
the Soul, is what the Imagination Anſwer. 
cannot apprehend or diſcern ; and for 
this Reaſon, and no other, that I can ſee, 
Mr f—&—# denies it: And for the ſame 


Reaſon, he may deny the Being of Creatures, 
— E becauſe 
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bdecauſe he cannot diſcern how they are made; 

or, deny the Subſtance of Matter and Spirit, 
becauſe he cannot penetrate into the ab- 
ſtratum of Subſtances, or dilcoyer how they 

(5) exiſt in God: But if Mr -A- will 

thin k ſeriouſly about the Saul, be will find 

that it is altogether as abſurd to form a No- 4 
tion of an human Squl «wthout Life and Action, 

as it is to form a Nation of human Body 

without Matter or Extenſion; becauſe, in the 

ſpirityal or knowing Nature, the Life and 

Being are but one and, the ſame ching; and 

ſo, as Tertullian obſerves, the Life of the Soul 

7s Perception; and therefore to talk of an un- 

activ or inſenſibie Soul, or a Soul without 

Perception, is a Contradiction in Terme. 

But Mr F—&—a tells us, pag. 27, 

Obzettion. That Power of Perception, or of 

Life and Action, is no more Life 
** avd Action, than the Power of ſeeing is 


>. 


s ſeeing,” 


Ihe Power of Perception without 
Anſwer. Perception, or the Power of Life and 
Action, wirlout Life or acting, when 


* 
— „ 


(y) All Creatures have their Being in God, (the Upholder of 
all Things) and ſa material Things have a material Exiſtenee in 
him; animal Creatures, an animal Exiſtence; vegetable Thingy 
a vegetable Exiſtence ; Holy Spirits and Angels have an ange/i- 
cal, and moſt high, and enjoying Exiſtence in God. And the 
Devils, and wicked Spirits, have the /aws/, and molt formenting 
Exiſtence in God; that is, they exiſt in a State of Diſagreement 
and Oppoſition to God ; or, as Objects of kis Wrath and 
Vengeance. * ; DENY 
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applied to ſpiritual Things, is a Contraciction 
in Terms; becauſe, there can be no ſuch 
thing in ſpiritual Beings as the Power of Life 
and Perception, without actual Life and Per- 
ception,, 

I ſuppoſe Mr 7 from the low Quib- 
ble, that the Power of SEEING is not SEEING, 
would infer, that Men might have perceptive 
and reaſoning Powers, without either Percep- 
tion or Reaſon. But this Inference is ſo far 
from being juſt, that the quite contrary 'is 
true; and accordingly, as the Power of ſeeing, 
or the Eye by which we take in material Ob- 
jets, muſt be a Power confiſting of Malter: 
So the Power, or Eye, by which we diſcern 
rational or ſpiritual Objects, muſt be a Power 
conſiſting of Reaſon or Spirit: And we may 
as well conceive a bodily Eye without Matter, 
as a rational Eye without Reaſon. 

There are in every Man two prime Facul- 
ties, which are con- natural to his Soul, viz. 
1. A Faculty of knowing and reafoning, 
which is called the Underſtanding ; and, 2. A 
Faculty of aQing, a Power of chuſing or 
refuling, which is called the Vill; But it is 
impoſſible for theſe to exit, or reſide, but in 
a living Perſon : So that where. theſe rw 
Faculties are, there as certainly muſt be a 
living Perſon, as where there is Matter, there 
muſt be Extenſion. © 

After this, Mr 7— -n goes on, without 
any Authority either from Reaſon or Revela- 

| E 2: tion, 


ws 


don, to.reje&t,the Dodrine of innate Ideas, 


and to talk of the Soul (in the Language and 
Blindneſs. of Atheiſts). as a mere Tabula raſa, 
not conſidering that the Soul of Man, in its 


- 


original Dignity, and as the undefiled Image of 
its Maker, was a living Mirror of the un- 
created Reaſon, naturally knew and loved God, 
and. Was as capable of enjoying God as the 

Holy, Angels 


- 


Tis trace, if we conſider Man his preſent. 


fallen State, we muſt look upon him as con- 
liſting. of a polluted Soul, and a diſordered 


Body; but yet we muſt allow that the Soul 


of every Man has the Knowledge, the Law 
and Love of God ] naturally wrote within, 
and ſo-interwoven, as I may ſay, into its very 
Being, that it cannot be a rational Soul with- 
out it; ſo that this internal, or innate Light 
is eſſential to every reaſonable Soul, as a rea- 
ſonable and moral Being. 

And it is impoſſible. to be otherways: Be- 
cauſe as all Truth and Holineſs is of a men- 
tal and perſonal Nature, unleſs God had im- 
preſſed his own Image, or the Ideas of Truth 


and Holineſs, upon the Mind of Man, it would 


have been impoſſible for him, ever to have 


had any Ideas of Truth or Holineſs in him, 


or 


: a. — — 


— Are 


(=) The Knowledge and Law of God is writ in the Mind of 
every Man, Rom. ii. 14, 15. Inſomuch, that every Man na- 
turally loves Truth and Juſtice, and abhors Falſhood and De- 

ceit: But then, this Knowledge is vaſtly ob/cured by the Fall, 
and is more and more ſo, by actual Sins. 


\ Z 
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or to have been an intelleBlual and moral Being. 
We cannot make Truth, becauſe it is eternal; 

we cannot receive it from the material World, 
becauſe the material World has it not to give: 
So that all the Ideas, or inward Characters, of 
Divine Truth and Holineſs, muſt be Innate. | 

And therefore in ſhort, the Matter ſtands 
thus: The Mind of Man has naturally the 
Ideas of Divine Truth and Holineſs impreſſed 
upon it, but thoſe Characters are ſo greatly de- 
faced by the Fall, that the Mind cannot be 
(a) renewed, and brought to a clear Diſcovery 
of divine, Truth and Holineſs, but by the 
divine Word and Spirit; and chat is the Rea- 
ſon, that where the enlightening Word of God 
is wanting in any Nation, the Minds of Men 
become ſo darkened, and the Impreſs of the 
divine Image ſo defaced, that they have but 
little Senſe,of a God left in them; 

Upon the whole then, the Doctrine of in- 
nate Ideas is ſuch a, certain and neceſſary 
Truth, that every Man that has but the leaſt 
Inſight into the Nature of the human Soul, 
cannot but ſee that the contrary Doctrine 
of Man's having zo Light but what comes 
into the Mind from Senſation, or ſenſible 
Ideas, is a new Doctrine, ſuggeſted by Satan, 
to make Men Infidels, or practical Atheiſts. 

N. © We 


N * 
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(a) As none cooks give divine Truth and Holineſs but 
God only: So when the Light of his Truth is obſcured, none 
can iyenexy it but his Holy Spirit. 


{PQ}: 
Th Heavers (faith the Palit) declare the 
Gu of God: But to whom do they declare 
it? Not to naturally Irrational; but 
to Beings, naturally Rational and Knowing * 
and therefore, a Man could no more receive 
the Knowledge of 2 God from the Heavens 
without him, than a Brute can receive that 
odors, M6 unleſs the Idea of God had been 
ally impreſſed upon his Soul within. To 
25 e eee i ſuppoſing the Principle 
1 is without the Man, me not 


Ih Frogs bbc ef diſcern the 
The pi. Difference betwixt Men and Brutes: 
bene, "Brutes have ſenfble Faculties to per. 
ew 
Men and cetve and enjoy ſenſible and temporal 
Brates, Objects, as well as Men; but they 
| have no rasionaf and moral F aculties 
to perceive and enjoy rational, moral, and 
eternal Objects; and eonſequemiy are not 
capable of knowing, worſhipping, loving and 
enjoying God, as Men ate. And herein li 
the great Difference betwixt Men and Brutes. 
Men are capable of being enligkhtened and 
beatified with divine "Trath and © Holineſs 
_ within them; but Brutes are nor capable of re- 
ceiving either. 
And here Jikewsys we may diſcetti 
2 the Difference between godly and un- 
3 Men: For, beſides the innate 


between”. 

godly and | Knowledge and Love of God impreſſed 

ungodly upon the Mind within, the Soul far- 

ther (by Virtue of its Union- with _ 
a Body 


Men. 


„ 
a Body) ncquires a new Relation to Bodily and 
outward Things, and thereby becomes capable 
of receiving guter Knowledge, and arierd 
neee ene WH e 22632 25 5 
Now, holy or godly Men take care to improve 
the impared Light, Love and Holineſs of 
God impreſſed upon their Minds, by Faith in 
God's Word, devout Prayer, and a religious 
Uſe of the Holy Sacraments. Heteby they are 
quickened, enlightened, ſanctified, and rendered 
heavenly by the Holy Spitit; and by that Spi- 
rit dwelling and abiding in their Minds, they - 
have (at Death) the Light and Goodneſs of 
God within them; and by that Light, the 
unſpeakable Glories of the divine Nature, or 
the heayenly. Kingdom of divine Truth, and 
Holineſs, and - Goodneſs, becomes open to 
their everlaſting Enjoyment. | 
And it was from this Light and Comfort of 
God's Spirit in the Minds of the Apoſtles, 
Martyrs and Saints, that they look'd- not at 
temporal things, but kept their Eyes and 
Hearts conſtantly fix d upon things efer- 
nal, upon the Crown of Life that fadeth not 
away; and where Men act upon theſe noble, 
high, and heavenly Principles, all the Riches 
and Preferments of this World cannot bribe 
them to ſay or do an ill thing. - 
Wicked: or ungodly Men, on the other 
Hand, are fo far from improving their 
innate Light and Love of God, that they 
practically reef Chriſt, and depart hy t 


God within, and run through their Senſes, 
wholly after outward Knowledge, and out- 
ward Pleaſures and Riches; and dying in 
that State of (b) Separation from God, they 
muſt be miſerable; for by their Departure 
from God, they for ever loſe all divine Light 
within; and thereby become incapable of en- 
foying God, or any Delight in the ſpiritual 
World or Nature. And by the Loſs of their 
Bodies, they loſe all the Delight of this World; 
and conſequently, they can have nothing but 
diſagreeable and tormenting Objects in all 
Infinity. To diſordered and corrupt Souls, 
is Diſorder and Corruption. 
HFence it is that we often ſee Men of great 
Parts and vaſt Abilities, in outward and worldly 
Knowledge, ſuch Enemies to God and ſaving 
Knowledge. They depart from God within, 
and build upon carnal /elf; and ſo make it their 
whole Employ to grow in outward Knowledge, 
in outward Riches, Delights, and Power, and 
ſo (in direct Oppoſition to the Apoſtle) they 
look only at Things temporal,” and not at all at 
Things eternal ; and thereby give away their 
Souls in Exchange for the Riches, Preferments, 
and Delights of this World, 
| | fi} 19 From 


) There! is no Separation, or Departure from God in a 
yfical Senſe, becauſe all Creatures have their Being in him 
ut by Sin, or rejecting his Word, there is a moral Separa- 
tion, or a Separation from Likeneſs and Enjoyment of him; 
and ſo holy Souls are ſaid to be in God's Preſence, where there 
_ Fulneſs of Joy, and wicked Souls baniſhed from his Pre- 
ce. | 


ta] 


- Froth this worldly Mindedneſs, and ſpiri. 
tual Blindneſs, in Judas, it was that a Bribe of 
thirty Pieces of Silver, and the Favour of great 
Men, appeared an Object of greater Value, 
than the Friendſhip of his God and Saviour. 


Such vile Miſcreants are prepared to ſay or do 


any Thing for Money; and when they barter 
| away their Souls for a little Gold, they think 
Putehaſe is all clear Gain, becauſe (thro 


"Es they look u their Souls 
is nothing, FE 
T hus, as g Bd noble Souls are ſet chie 


| upon great, „and eternal Things: 80, 
11 corrupt, bor earthly Souls are led afide 


by 1 ittle; earthly; and tranſitory Things. 
The former; at Death, become Members 


of the Ubcorrupt and glorious Kingdom!” of 


God. 

The latter, at Death, become everlaſting 
Slaves of Shame and Torment. 

But to return to Mr J-, who, I ſup- 
bote will take it ill if we charge him with 
holding, that Man is not a rational Creature: 
But he really does ſo While he maintains that 
the Soul is not naturally rational and active; 
or, what is the ſame, not originally, and by 
its Nature actually percipient. Nay, to ſay, 
the Soul of Man is not naturally rational, is 
really fay ing, 4a Man is no more a rational 
Creature hay a Brute; becatiſe; if Man be not 
born a rational Creature (and he cannot unleſs 


the Image of God be impreſſed vpon 9 | 
27) | F - 
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he never can become; one afterward-; becauſe 
no external Objects can create a reaſoning Power 
in him, or make a Man a rational Perſon, if 
Hs was not ſo by Nature. | 
But Mr F—#k—- tells us, That 
ora. * the Soul is like a Tabula Raſa, not 
Written upon, but en of re- 

it ceiving Characters. 
Gi; All outward, ſen ſual, worldly, and 
Anſwer. - periſhing Knowledge may be 3 
or raiſed up in the Soul, by Senſation 
and Reflection. But if the Soul was like a Ta- 
Lula Raſa, or a fair Sheet of Paper, (as Mr 
L—. fays) it would be no more capable of _ 
having Knowledge of any kind excited in 
it, than a Sheet of Paper can have Know 
ledge. excited in it: No! it is from the 
Soul's being naturally of a rational 'and 


 ' Anowing Nature, or from the Soul's natural 


Power of refleling, in a rational Way, upon 


the Iaeas received by the Senſes, that the Soul 


has outward Knowledge excited and opened 1 in 
it: But then ſuch a Power of reflecting, in a 
rational way, upon enſible Ideas, and of grow- 
ing in Truth and Knowledge, (which Power 
Brutes have not) can no more be conceived 
to exiſt without Reaſon or Ideas, than a ma- 
terial Being or Faculty can be conceived to 
exiſt without Matter. Nor can I ſee how 
any Man that acts under the Influence of 
Gable can A or affirm kg ef. 
And 
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And accordingly, all rational Spirits (con- 
ſidered in their created and uncorrupt State) 
are living Receptacles, or Mirrors of uncreated 
Reaſon, or divine Light; and by that Light 
it is that they diſcern the Light of Truth, 
and the Beauty of Holineſs; and without 
this innate Light, it would be impeſſible for 
Man ever to diſcern either, or ever grow in 


Light or Goodneſs, 


III. Ill juſt take notice from Me —_— 1 

br s Diſſertation, of another In- gance. 

ance of his ſpiritual Darkneſs, ' / Abbie 
36. where he tells us, That the acting Sub- 
* ſtance of God fills all Space with its Pre- 
« ſence, and his Sphere of Action is as large 
ol the infinite Space itſelf.” 

This is ſtrange Doctrine in every 
View. Becauſe, if Space be the S Aufwer. 
of God's Action, and be infinite, then 
there muſt be 7499 Infinites, and God (in Con- 
ception) to be the leaſt of the two, ſo far as 
the thing containing, is larger (in Conception ) 
than the thing contained, or the Sphere of 
Action larger than the Perſon acting in it. 
In this View, Mr 7— I- s Aſſertion is ab- 
ſurd and blaſphemous. And by what he ſays, 
Pag. 3 and 35, viz. © No Exiſtence can be 
= e. a Place of Exiſtence,” and To have 
« no Extenſion or Exiſtence in Space, is to exiſt 
* no where.” It cannot be taken other ways. 


80 we ſee while Mr 7—k—7 cannot diſcern 
F'2 Ny" 


3 
the Scriptural Doctrine of the Holy Trinity, 
e falls into the Abſurdity of bol wo in- 


nite, ſelf- exiſting Beings; or, at leaſt, that 
Space only is ſelf-exiſtent ; And that the Exi- 
ſtence of God depends upon it; as it myſt, if 
there, can be 10 Exiſtence of the divine Na- 
ture, but by virtue of Space, or ſomething ex- 
ternal, as Place, for him to exiſ. in. 
But *tis probable, when Mr J = ſees 
this Abſurdity, that Satan, the old Deceiver, 
will preſent another Deluſion to his Imagina- 
tion, and tempt him to degrade the ſelf- exi- 
ſtent God of Truth into empty Space, or Ex- 
tenſion, and ſo make God and Space all one. 
hut as Space, Place, and Extenſion 
Anſwer, are Objects of a finite Imagination, 
ann they comprehend or enter into the 
Exiſtence of an infinite God? Or a God of 
infinite Truth and Holineſs? 'Tis impoſſible 
So that this is all Error ſtill; And therefore to 
ſet Mr 7-—k—-n's Miſtake, with reſpect to 
the divine Nature and Space, in a clearer Light, 
let it be conſidered, that God is a (c) Jelf- 
exiting, independent Spirit, of infinite (4) 
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od alone has a real, independent Self. Exiſlence, ang 
the Exiftence of all other Beings are dependent upon him, 
in _ — 4 Creatures exiſt in him Hirituaiſi, and ma- 

rial Creatures have in him a material, or imaginary, ex- 
= Exiſtence. _ 5 * e * \ 
„ Divine Truth, e. is ſelftexiſent, and has vo Depen- 
dance upon Space or Extenſion for its 118 and ſo it exiſiz 
eyery where, but is extended, or gircumſcribed ng where, 


\ 
. Lou: 
Truth, infinite Life, infinite Love, infinite 
Holineſs, infinite Wiſdom, Power, and Good- 
neſs, without Parts or Extenſion, and exiſted 
alone hefare the Creation, without either Space 
or Time, without here and. there, or now and 
tben: and that there was nothing beſides him, 
or without him, or external to him, till the 
eternal Word of the Godhead produced, or 
Are Exiſtence, to Creatures: Firſt, to the 


ngelical - Beings, and then to the viſible 

'orld we now live in, when Man (conſiſting 
of a rational Soul, and a material Body] was 
made; ſo that Space, and the great Variety of 
Natures, and different Manners of Exiflence, 
together with the ſeveral Laws, of Vegetation, 
Senſation, and the intellectual and moral Per- 
ceptions and Ideas of rational Creatures, are all 
Conſequences of the Creation, and depend ab- 
ſolutely upon the Will of God for their Being 
and Continuance. Hence we plainly ſee, that 
God (as a ſelf-exiſting independent Being) can 
have no Dependance upon Space for his Exi- 
ſtence; and that Space or Extenſion, Place 
and Time, had no Exiſtence. before the Crea- 
tion. "£2 * 
Tis true, the glorious Objects of the Sun, 
the Moon and the viſible World, which ariſe 
ſrom the Will of God, and exiſt in and by it, 
appear ſo great, amazing and incomprehenſible 
to the Imagination, that Men, led by their 
Fancy or B are ſo overpowered 
with the Greatneſs of them, that they are apt 
. 4 HY to 
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to conclude the World to be eternal; and 
Space or Extenſion to be infinite ; they are apt, 
1 fay, to think the vaſt Extent,” or ſpacious 
Globe (with which they ſeem by their Ima- 
gination to be encompaſſed) to be n 
infinite, and independent. But Men whoſe 
Minds are illuminated, enlarged, and improved 
by divine Light, plainly diſcern that the whole 
viſible and utward World, in its utmoſt Ex- 
tent and Glory, (with all the various Kinds 
of Beings, Exiſtence Motions, or Perceptions 
in it, or relating to it) is no more than à bare 
Production of God's Word, a beautiful Scene 
opened by it, or an outward and ſhadowy 
Manifeſtation of God's Wiſdom, Power and 
Glory, exiſting dependently every Moment 
on his Will; and that every thing (except 
God) is finite and dependent, and owes its 
Exiſtence wholly to him, and is as mere no- 

thing 1 in Compariſon Him. 
All the Glories and Treaſures of the heaven- 
ly Kingdom are in God, and the Tor- 
ments of Hell, or the Devil's Kingdom, are 
naked and open to his Sight. In ſhort, all 
things, paſt, preſent, and to come, are of him 
and from him: But Man, the worm Man, 
cannot look through his Veil of Fleſh into ei- 
ther of theſe inviſible Kingdoms, or diſcern 
any thing, but as it is opened to him thro' 
His Faculties, by his great Creator; agreeably 
hereunto St Paul tells us, that when he was in 
the third Heavens, the things he heard Pp 
theſe 


39 ] 

theſe, Manſions of Bliſs, were of lo bigh and 
tranſcendent a Nature, that. Man's F aculties, 
veiled and impriſoned in Fleſh, were not 
able to receive or underſtand. them. But 
then, as we are of the fame. rational Nature 
with St Paul, and ſo are capable of enjoying 
them, upon Diſſolution, it is certain we 
ſhall for ever enjoy * if we die in the 
Lord. | 

And tre it is not the Part of wiſe 
Men to deny the Exiſtence of theſe revealed 
things; becauſe, they are of too tranſcendent 
and heavenly a — to be (e) diſcerned 
through the darkening Medium of Mens Fleſh, 
but their Duty rather to improve their Minds 
in the Light and Purity of the Goſpel, in 
order thereby to be meet Partakers of theſe 
infinite Treaſures of Happineſs in the divine 
Nature, when they are looſed from their earthly 


Priſons, and ſeparated from all worldly and 


ſenſible Objects, 


I have now ſufficiently ſhewn, I think, 
that Mr F—&—-1 is altogether a Stranger to 


the divine and rational Nature; and that his 
Principles reſolve into Atheiſm ; and are abſo- 


lutely inconſiſtent with any po 


Hopes of RPO after Death, 
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e ſo een feet lis, into the e and 


World, further than what is rewed/ed, that he cannot fee ſo 


far into the e World, as to 0 lever what Scenes will be 
opened in Europe or 4/ia, an hundred Years hence. 
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103 dente ed enen Charge from tis 
Practice. — it muſt be W by all . 
Men, that Mr fab bad a" /a 
Faith, or the Light 9 in Him, he (oo, 
not ſubſeribe again Belief, tho to gain or 
hold the greateſt Prefermment : Nay, was the 
whole World offered to an enlightened Man 
upon ſueh Terms, he would reject the Offer 
with Diſdain, or as a mere Trifle, when ſet 
in Compatiſon with the Breach of His Word 
and the Loſs of his Schl. An enlig utened 
Chtiftian, I ſay, would not do it; 1 
Be could not but fee that every Man wWho 
deliberately ſubſeribes to the Truth of an Article, 
while he believes the tontrary, ſeparates View: 
ſelf thereby from the God of Truth, and Foun- 
tain of all laſting and true Happinef, and 
lives in a Lie or Falſhood, and joins himſelf to 
Satan the Father of Error, Falſhood, and Sin; 
and becomes altogether as incapable of entring 
into the Heaven of Truth, and ſpiritual Happi- 
neſs, as if he had turned Few or Mabbmetan, 
Nay, I may venture to fay, where a Man deli- 
 berately and folemnly ſubſeribes, and gives His open 
Aſſent to one thing Luere ſa e, While he 
believes the contr ary, ade (in ſo doing) acts againſt 
Conſcience, renountes his God, and gives 
aðray his Soul for the Sake of Mammon. 

From all which, it is evident to Demonſtra- 
tion, that Mr © iy cannot be guided by 
the Lig ht of Life; but by his Imagination, 
which a diſcerns n noting: of the vr World, 


Or 


4 
thing deſirable above tioman, Pritt 


—— Trebfare, and the carnal Delights of 
this World. And from this Blindneſs 
it is, that wo ſee ſuch Numbers die with no 
more Concern: about their fatore State, than 
| - many Brates, 
The next 1 ſhall take notice of is Mr 
1 who, in his younger Years was 
ed a Miniſter of Chriſt's Church, — 
thereby ſolemnly dedicated to the Miniſtry o 
the Goſpel : that is, to renounce all indrdi- 
nate Purſaits after outward: Things, and em- 
ploy himſelf wholly; or chiefly, in improving 
himſelf ' and others in the e Light ad 
Purity of God's Word. 
But notwithſtanding this Glenn Engage · 
ment, he obtained and held the Profeſſorſoi 
of" Mathematicks, which employs a Man 
_ wholly! about ourward Enquiries, — ſenſual 
Things; and thereby, virtually gave up his 
— as a Miniſter of Chriſt, to embark 
ohiefly in Things relating to this World. And 
then, what wonder is it, if after thus ſlight- 
ing the Serviee of his Maker and Redeemer, 
and turning as it were Apoſtate from bis 
ſpirituat Lord and Maſter,” he ſhould: be given 
up to a frong Delufion, to believe a Lye, even 
the helliſh Lye of deiſtical Arianiſm; and to 
follow his own Imagination, and the deceitful 
Suggeſtions of his ghoſtly Enemy ? 5 
The Apoſtles, who were the beſt of Men, 


and" ſcott” be the Pattern for all in Holy 
* G Orders, 


Orders to walk by, they faithfally adhered. 
to the Miniſtry of the Word, and laid them 
ſelves out wholly in improving Men in hea- 
venly Light, and heavenly: Mindedneſs. 
T Thoſe noble Saints looked not at the Things 
that are ſeen, but at Things not ſeen; and 
lived by Faith, having the Glories of Heaven 
always before them, 2 Cor. iv. 8, Chap. v. 
7. They did not throw away their Time 


aẽʒbout mathematical and - outward, Enquiries; 


Nol They deſpiſed thoſe, comparatiue- 
ly; low and mean Purſuits; and applied 
themſelves wholly to inward and ſpiritual 
Things; that is, to improve their own Minds, 
and the Minds of others in the Light and Pu- 
rity of the divine Word. And had Mr 
M biſton been enlightened and ruled by the 
ſame divine Spitit that they were, he would 
have done as they did. But inſtead thereof, 
he has been engaged in an inordinate Pur- 
ſuit after outward Knowledge, and unprofit- 
able, or needleſs. Enquiries, and all a long led 
by an evil, or ſeducing Spirit; as..evidently 
appears from his uſeleſs and vain Treatiſe upon 
tbe Flood, and his Eſſay upon the Revelations: : 
Where, from the vain+glorious Hopes of ap- 
pearing to the World in the high, and noble 
Character of a Prophet; he pretended to fore- 
tel, that the Year 17 16, or at furtheſt 1736, 
was fixed, by divine Providence, for the 
Downfal of Popery.. " But, does not all the 
World now ſee, that he was moved ene 
33 4 y 
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by a lying Spirit ? And that his Prophecy was 
nothing but a frong Perſuaſion worked in his 
Imagination by the Devi/? It was not a Miſ- 


| rake of an indifferent Nature, ſuch as the 


beſt of Men are liable to; but it was a Sin 
of a deliberate and preſumptuous kind, ariſing 


from a vain-glorious Pretence of ſeeing further 


into the ſecret Counſels or Determinations of 


God than other Men. 
From all which 1 cannot but obſerve,” 


1. That * has been for « great Number 
of 'Years under the Influence of a Hing or 
evil Spirit. The Fact ſtands upon Record 
under his own Hand: And he can no more 
deny it, (fince he has not e recanted) 
than he can deny that ever 
IRS. | And, 


II. We may 4 00 That while he was 
under the Influence of this hing Spirit, he 


was moved to deny and oppoſe the Doctrine of 


the Holy Trinity ; which he could not have 
done, (while under the Government of that 


Spirit) unleſs the Doctrine of the 7 _ had 
been 7 Fut. , 


III. And laſtly; He ſeems, at preſent, to o bs. 


ſo far from renouncing his Errors, that the 

me evil Spirit has moved him to write againſt 

the Eternity of Hell-Torments ; and to hint 

| chat Hall, or tbe 5 of the Damned, v * 
- | 


c wrote open le 
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Whimſey altogether as ridiculous as the P 


 Joyingly in God: And io, is in a gloriousState 
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in che Heart of the Earth, ſo that he ſcems: 
to be quite extrouerted, and to Ne 


defaced the Ideas or Characters of all ſpiritual, 


= = 


- inward, and eternal Knowledge in his Mind, 


by making Hell a Part of the ( Earth, ra- 
ther than any thing different from it. 8 
Purgatory; and a Conjecture ſo very abſurd, 
that none but a Man led by his Imagination, 
and influenced by Satan, could have thought 
of; becauſe it is only by virtue of a vital Union 
10 4 Body, that the Soul is capable of bold- 
ing Communion with the material or out- 
ward World, or taking in the Senſe of out- 
ward Things: But, without the. Body, a Sul 
can no more do this, than a blind Man can 


diſcern Colours. And therefore, when the 


vital Union betwixt Soul and Body is diſſolved, 


the Soul (or inward Man) that Moment is as 


much ſeparated from the Perception of all out- 
ward or material Things, as if the outward. 
World had no Exiſtence ; and then the Soul, 
or inward Man, exiſts a Spirit only, in the 
ſpiritual World, bappily or unhappily, as it 
is like or unlike God. If it be an incorrupt 
Godlike Spirit of Truth, Juſtice, Love and 
Holineſs, and departs in Chriſt, it exiſts en- 
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ii, Miſtake, here, 1 ſuppoſe, might ariſe fro taking 
the erm hg and low, above or under, in a focal und mat: 


| 1 of a ſpiritual and moral Senſe, 
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of Light and Happinefs with the bleſſed Spitits. 
But, if it be a corrupt devil-like Spirit of 
- Falſhood, Injuſtice, Pride, Hl-will, or Wick 
edneſe, and To exiſts (by way of Unlikeneſs 
or Diſagreement) in God, then it muſt be in 
a State ef Shame and Miſery, MO _ 
Devits,. and curſed Spirits. 


80 that there 1s, nothing betwixe : A Mani, 
and the inward ſpiritual and eternal World of 
Good or Evil, but his Body. While a Man 
is (J in bis Body, he is in hi World: When 
he is out of bis. Body, he is'in the 
or other World; either in a State of Light, 
Order, Love, and Happineſs, called Heaven, 
or Abraham's Boſom Or' elſe in a State of 
Darkneſs, Diſorder 5 M-will, and Miſery, cal. 
led Hall, or a State of Torment, where the 
ſpiritual Worm of Conſcience dies not, and 
where the Fire oft God's Wrath is not 
quenched, 

The Soul of Man is created in God's Like- 
neſs, and ſo as the Capacity of Heaven or 
Hell in it, If. it be filled with divine Light 
and Holineſs; it has Heaven within, and muſt 
be happy with that Light and Holineſs: * 


9 * a * a 8 | £ & 


While a Maw is in bis Body): That ie, ae Man is 
vitally, and perceptively united to bis ref Rn not hcalh in it. 
Becaule the rer is r e ene 5 Jerflble 


things are. p 4 f * 
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H it neglect divine and wed Light, to fol- 
lowy after outward or ſenſible Knowledge, and 
ſo is Hlledd with nothing but the Huſks of out- 
ward Knowledge, Error and Sin; it then has a 


Hell within, and muſt be miſerable. 


In what I've faid, I wou'd not be under- 
ſtood, in the leaſt, to ſpeak againſt the Study 
of Mathematicks, in general; No! Tis a 


Study abſolutely neceffary for the well Ma- 


nagement of many great and uſeful Affairs of 
this Life; and, on that account, to be en- 
couraged. But What 1 condemn, is for a 
Clergyman to break his ſolemn Engagements, 
and to give up, or negled, his proper Em- 
loy, as ſuch, to purſue mathematical Know- 
edge; and thereby prefer earthly "Enquiries 
to heavenly Buſineſs: Which, in Pack, is pre- 
ferring Falch to Heaven; and a full Demon- 
ftration that the Man who does it, knows 
nothing (as he {Mi of the ſpiritual We 


| or next it Le. 


IL 1 come now, in th ſecond 

2. Nane Place, to the open and avowed Deiſts. 
No tis a common Thing for Men 
1 be one on in a long Habit and Courſe 
of Sin; inſtead of Repentance, to take a de- 
ceitful Shelter i in a bold Denial of all revealed 
Light, wherein they ſee themſelves fo clear- 
ly condemned; and ſo condemn the Scrip- 
tures, for no other Reaſon, but becauſe they 
firſt ſee the Scriptures fo — 
einn 


1 

demn them. As to the Being of 4 Gad, ra- 
ther than loſe the general eſteem of Man, 
they will alluw of one; tho at the ſame 
Time, they in Fact, deny him. And on the 
ſame Bottom they make, Pretences to a Re- 
ligion, tho' they believe none. Theſe are 
the Men that generally call themſelves. Dei/ts:: 
tho' others, upon better Grounds, call: them 
Atheiſts; or, at leaſt, Tools to the Fears, 
and underhand Promoters of Popery. | © 

Now the Minds of theſe Men are ſo * 
tually dark, ſo ſunk into Self and Senſe: I 


may ſay, fo far fadicially blinded, . thro a 


perverſe Diſbelief of the Holy Scriptures, or 

a wilful Abuſe of them, that they have loſt 
all Senſe of the Dignity of their Nature, and 
their high, and noble Alliance to God;: to 
the Holy Angels, and the bleſſed Spirits of 
the Church triumphant above; and ſo, are 
ſully prepared to advance the Kingdom of 
Satan here below. And as they live, ſo they 
commonly die, bardened Sinners. And: if we 
take a View of the chief Supporters, and 


infatuated Leaders of this Sect, we a ſee 


the Charge fully verified. 


- Blount, was ary: in this Corruption; but 


* End: proved the Badneſs of his Principles, 
when he gave, at once, both Soul and Body 
to Deſtruction by Se Murder. And many 


ſince, of his Deiſtical Principles, when the 
Pleaſures of Senſe have become languid, and 


overballanced by uneaſy Reflections; ; or, when 
they 
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| they have 


from him to ſup 


| hardened in Sin. This Man was the Oracle 


146 
been preſſed hard, by Want, have 
done the — Such Men b 0 ſpiritual - 
and religious Senſe of God, or any Comfort 
ort their Minds 1 Gal the Da 
— hos, . y fall by their on Hands. 
ö . firſt Traitors to their God, and af- 

they often become their own Exe- 

cutianers. . #15 

Dindal was another of the Deiflica Herd, 
and a hardy Agent in their Cauſe. But, does 
— every one know, that, upon worldly V iews, 
Jamess Reign, he turned Papiſt; 
ako Judat like, renounced his God for the 
Sake af Money? And as he lived without 
God, ſo he died without Remorſe, old and 


af the Deiſts in his Time, as Lord db. = 
was before him. But, can ſuch Meg be true 


Guides in Religion, who (as appears plain from 


their Practice and Writings) believe none? 
= may be conſidered as another of this 


Sect; 4 Man pretending to be wiſe” above 
what is written, and ſo infatuated by Satan, as 
to be frequently either ſetting forth ſome no- 
vel, uſeleſs Doctrine, without the leaſt War- 
rant from Reaſon or Revelation, or elſe ſome 
preſumptuous Errors againſt ** 0 e 
away Diſciples aſter him. 

ANN poſſible to lock upon an a 
than as an Enemy to the 


Man otherways 
N * * e Re es ſo 


much 


| 
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much Pains to promote the'Kingdom of Dark- 
His another of this Stamp, one 
that has long fince fat down in the Seat ' of 
the ſcornful, and ſold himſelf to work Wick- 
edneſs. But, as he is deſpiſed by all ſerious 
and devout Men of every Denomination, and 
looked upon by many as a Tool of the Jeſuits, 
I ſhall paſs him by, only with this Remark; 
that the very Sufferance of ſuch an Agent of 
Satan to practiſe with Impunity, is a fad Proof 
of national" Impiety, and. a fatal Symptom 
that we have near filled up the Meaſure of 
Iniquity, and are almoſt ripe for Extirpa- 
n | 4 
I might here goon to take Notice of Mg-u 
and many others; but it is enough to add in ge- 
neral this Truth, viz. That in a Nation where 
the Goſpel is open to all, (as it is in England) 
'tis impoſſible for a Man to be a Deiſt of any 
Kind, unleſs Satan has firſt ſeized his Head, 


or got Poſſeſſion of his Heart. 


I come now to the Socinian Deiſts, 
a dect that make a jeſt of all the Opera- III. e. 
tions of Grace, or the gracious Influen- Peiſs. 
ces of God's Spirit through his Ordi- ,* - 
nances, and are fo ſpiritually blinded by Sa- 
tan, as to talk of being /aved without a Sa- 
Viour : that is, of renewing their Minds, and 
raifing their Bodies (both being implied in 
Man's Salvation) by their own Power. As 
8 | likeways, 


= 
likeways, that the Nature of the ord, (by whom 
all things were made that are made) is not Di. 
vine; or, that the Vord, and Creator of all 


Things, is a Crraturr.. 
Theſe, and other Abſurdities, inconſiſtent 
with Reaſon as well as Revelation, are the plain 
Doctrines, or neceſſary Conſequences, of the 
Socinian Creed : And therefore, it is i 
_ ible for Men of fuch ſpiritual Blindneſs, ſo quite 
void of the Light of Life, to follow 
Guide in their religious Enquiries, above Se 
will, a treacherous Imagination, filthy Lucre, 
or the old Deceiver. „ 
Mr Fyſter, indeed, is large in his Praiſes of 
Mr Emlyn, with a Deſign (I ſuppoſe) to re- 
commend his Svcrman Principles; and ac- 
cordingly he tells the World in his Funeral 
Sermon, That, He was a Chriſtian above 
« the common Claſs; but he fays nothing 
ſufficient to fapport ſuch a Character: Becauſe, 
wie are not to conclude from a Man's Ser- 
ings, and from his Appearance of bearing them 
atiently, that he is a Saint; No! It muſt be 
the Goodneſs of the Cauſe (fuch as, the Glory 
of Chriſt) thata Man ſuffers for, and a bear- 
ing hisSufferings patiently orjoyfully for Chrift's 
ſake, that makes a Saint or Martyr, but ſuf- 
fering for rejecting or oppoſing the ſublime 
and faving Truths of the Goſpel, and bearing 
them with the ſhew of Patience, to gain Proſe- 
> / 6 and advance a worldly Party, or indulge 
bred Pride and Corruption, is 10 . 
W 5 2 th er 
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ther of an * Head, or purified 
Heart. And I ſee nothing more than this 
that Mr F— builds hisPraiſe of Mr Emlyn upon. 
He ſays ſeveral Things in a looſe, declamatory 
Way, but provesnothing really Praiſe-worthy. 

I don't doubt but ſeveral Enthuſiaſts, Ma- 
hometans, or Feſuits, would readily ſuffer for 
their Errors, and joyfully too, for the fake of 
indulging their Vanity, in propagating theit 
Errors, and enlarging their Party ; and after 
this, would die with as much Satisfaction, 
and as well grounded, as Mr Emlyn did: 
But are we to look upon ſuch ' Sufferers, as 
Men of /aving Light, and true ſublime Piety? 
Or, are we to believe that the Satisfaction of 
ſach Men, at Death, ariſes from any plain 
ſalutary Promiſes made them in the Goſpel ? 

"Tis impoſſible we ſhould, if we conſider 
Things as we ought to do: And therefore 
all that we can conclude, with Certainty, 
from any thing Mr Foſter has offered in his 
Sermon, is, that he (tho a Preacher and an in- 
8 is an utter Stranger to the ( 

iſdom of Salvation, as it is revealed to Man 
in the Holy Scriptures; otherways he would 
not have made a Saint of a Man who was 
eb/tznate in his Adherence to Errors, and art- 
ful in promoting them: I ſpeak in theſe 
Terms, becauſe it is impoſſible for any ca- 


pable Examiner of the Scriptures (without 
AER 5 H 2 2 ES 


( J The Wiſdom of Salvation conſiſts in diſcerning how a 
Man is renewed, or made oyer-again in Chriſt the ſecond 
Adam, 


. 

an Indulgence of inbred Pride or Corruption, 
and giving way to the Suggeſtions of "the 
Devil) to deny the Divinity of Chriſt, or fay, 
that the Word of. God is not divine, and there- 
fore Mr F—r may as well talk of a pious 
Chriſtian Mahometan, or a ſanctified Chriſtian 
Jeu, or Infidel, as a ſanctified Chriſtian. So- 
cinian. e e ee v 
In a Word, a Man may have great Parts, 
and much outward Knowledge, or Learning, 
be a great Philoſopher, a great Orator, and 
very popular, and behave in ſuch a Manner 
as to appear righteous to Men: But, after 
all, without an inward Principle of Faith in 
Chriſt, as Redeemer of Man, and in the Holy 
Ghoſt, as San#ifier, he never can be a true 
Chriſtian, or die in a ſcriptural and well- 
grounded Hopes of future Happineſss. 
Mr Foſter, indeed, ſeems to think, that 
Mr Emlyn's Error (in caſe he was in one) was 
only an Error of the Underſtanding : Mean- 
ing thereby (I preſume) that the Doctrine of 
the Trinity is a Matter of mere Speculation, 
and not of Practice. * | 
But here Mr Foſter only diſcovers that he 
never yet had any Experience of the enlighten- 
ing and ſaving Motions of God's Spirit upon 
his Mind; and, that he is altogether a Stranger 
to the Chriſtian or heavenly Life: Becauſe, if 
it was otherways, he could not but know, 
that the Chriſtian or heavenly Life is begun, 
and carried on, chiefly by the Spirit of god 
| that 


EE... TS 
that it is by this Holy Spirit of Chriſt only, 
that Men are, or can be, ſpiritually quicken- 
ed, enlightened, and ſanctified, and hold a 
vital Communion with God in this World, 
and become meet for the full Enjoyment of 


him in the next. 7% (LARRY. GULF. et. ; 

There are many Truths in the Holy Scrip- 
tures above the Power of natural Light to diſ- 
cover, and many Duties above the natural 
Strength of Man to do, fo that a lively Faith 
in the Holy Trinity is neceſſary to diſcern the 
former, and perform the latter. And there- 


fore the Doctrine of the Trinity is ſo far from 


being a Doctrine purely ſpeculative and in- 
different, that I do not ſee how any Man, who 
willfully rejects the practical Belief of it, can 
be ſaved. | 


We have now ſeen, that the Arians, Se- 


cinians, and Deiſts are ſpiritually blind, and loſt 
to the Chriſtian or Divine Life ; and that all 
their Principles relating to a future State are 
inconſiſtent with the Light of Reaſon and Re- 
velation, and reſolve into Atheiſm. _— 

And therefore, where great Numbers, ei- 
ther through the Deceitfulneſs of Error, or 
Jeſuitical Influence, are active to propagate 
ſuch Principles, what can be the Conſequence 
but a general Corruption both in Doctrine and 
Morals? Eſpecially ſince Men (thro' the De- 
pravity of their Nature) take in Error and Sin, 
much ſooner than Truth and Holineſs. 


But 


(54) 
But perhaps it may be here ſaid, 
Objetion. That there are bad Men in the - 
# Bliſbed Church, and in all Sects as well 
as amongſt the Dei/ts; and that it is as fair to 
condemn the Religion of the Chriſtian Church, 
from the Badneſs of ſome of its Members, as to 
condemn Deiſin, becauſe there are ſome wicked 


Deiſts. | 
; There may be wicked Men in all 
Anſwer. Religions or Denominations: And 
that, barely conſidered, proves no- 
thing for, or againſt a Religion. But the 
Difference in the preſent Caſe, betwixt the 
Deiſts and the Churchmen, lies here: The 
Principles, or religious Articles, of Deiſis are 
bad, as the religious Principles of a Mabome- 
tan are bad; and Men are wicked in acting 
agreeably to ſuch Principles: But the Prin- 
ciples, or religious Articles, of the eſtabliſhed 
Church, are Good ; and Men are wicked be- 
cauſe they do nat act agreeably to them. 
So that Men who act upon Arian or Soci- 
nian Principles, cannot be guad Chriſtians ; 
and they who act upon Church Principles can- 
not be bad Chriſtians. | TE 
They who are led by deiftical Principles 
want both ſaving Light and Holineſs : They 
who are led by Church Principles, are en- 
lightened and ſanctifieq by the Spirit of God, 
and ſo made meet for the Inheritance of the 
Saints in Light. And accordingly, to all 


who are thus quickened in Chriſt, and die 
in 


| 
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in him, God's infinite Kingdom of Tight, 
IE 


Love, and Holineſs, opens at Death to 

fall Enjoyment. ente 
On the other Hand; To all who reje# 

Chriſt as their Redeemer and Saviour, the 

Devil's Kingdom of Darkneſs, Malice, and 

Sin, opens to their everlaſting Torment. 


1 come now in the third Place, 


III. To offer ſome Confiderations in order 
to preſerve Men from giving way to Arian or 
Deiſtical Corruption; and to reſtore fuck as 


are already infected with that Evil, or ſpiri- | 


tual Contagion, 


1. In the firſt Place, Let Men 
conſider that all the Leaders and chief Preferva- 
Promoters of theſe ſeveral Errors a- ves. 
bove-mentioned, plainly appear to be 
Men wholly ignorant of the ſpiritual Nature, 
and ſpiritual Things: And what can be the 
Conſequence of following ſuch blind Guides, 
but falling with them into the bottomleſs Pit 


of Error, the great Abyſs, or everlaſting De- 


ſtruction from the Preſence of God, and his 
Chriſt? No wiſe Man will truſt one (that only 
pretends to be a Lawyer, but really is none) 


with his Eftate: Or, a quacking Pretender 


to Phyfck, (who knows nothing of it) with 
his Body. Why then ſhould any one truſt 
his Saul, which is an immortal Spirit, with 
ſuch Sadducæan Guides, as believe there is no 

| difference 


(56) 
' difference betwixt Spirit and Matter? Or, 
with ſuch blind Guides, as ſee none? Conſider 
ſeriouſly, Is it probable ? Nay, is it even poſſible, 
for ſuch Men to guide you right in your Hiri 
tual Affairs, who know of no ſpiritual Princi- 
1 55 either in Reaſon or Revelation, to go 
g | 
III here give an Toſtance, or two, Wich 
regard to the Holy Scriptures, or divine Re- 
velations. Now they declare in expreſs Words, 
« He that hath the Son. hath Life: He that 
« hath not the Son hath not Life, but the 
Wrath of God abideth on him, 1 St Jabn 
cc v. 1 2. | 
Now, could the * or Deiſts ſee into 
the Spirit, or (i) internal Senſe or Subſtance 
of theſe Words, they would diſcern in them 
the great Myſtery of Man's Salvation, by the 


eternal Word being made Fleſh, and a Saviour =» 


of all that by Faith receive him; and then 
they could not but renounce their Error. But, 
alas | theſe Words, to Men not enlightened, are 
no more than a dead Letter, a ſealed Book, 
a mere Sound and Extenſion. 

But the ſpiritual Blindneſs of the Arians i is 
no more a Proof againſt the Doctrines of the 
Goſpel, than ſenfible Blindneſs is a Proof a- 
* the OG as the Sun, 


Again; 


—— 


(i) Words are only abba Repreſentations o or Shadows of | 
TP inward and real, 
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faith, Except ye believe 
1 1 45 5 dunn die in your Sis, 
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— Import and Pc of theſe WO 
He would ' ſe that In ig of fach 4 Na- 
thre that it ſeparates tht Sobl, in Which it 
dwells, frotn all 25 _—_ with 80d; and 
that, to % # our Sim, implies no less than 
to be miſttabe in Sbul 5 Body t All ter 
nity; and that there j$ hb Eſcaf ping this miſer= 
able Desth, but by Faith in Cu us; or 
oe God's Wonen the Min I Could 
4 Deift, 1 fay, ſee this, He cqul 

with the pelle, deſire to dfe in 1575 ol 
to be found in him; and thereby teſtore to an 
Enjoying Union with Geck this Father: Be: 
i he would then Plathly "ke thit no = 


Again; Chri 


bf Salvition, * Fal . Chriſt feu 
conld be laid * 1 rational Ptintiptes 


and con the Relic gion of the 
AHriant Hab =p a but in a dep raved 
Inagination, of Saane Sugge ions; 10 is 
10 Netter thati Arbe, n. 


2. But fondly, Cottfidet that tho“ nnn 


Deiſts canmiot thew you the ei of 0 eh 
do you any ſpititual Good, yet th = & 
you much fpititual Evil: Peaſe” * vety 
Word of ſuch Men, if received into the Soul, 
nl ear (flith St Paul, 2 Tim. fi. 17.) as db 
4 Caiiker ; that is, , the Words and { Cburertis 
tion 


« 589] 
tion of ſuch Men. are of as mali en 
venomous a Nature to Souls, and as natu- 


rally tend to the Deſtruction of F as a 


5 does to the, Deſtruction 0 


"2 They are of he 5 ſame N ature in the es 
| Wor, d 
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and prudent Men, ye are as an 
obliged. to reject. the uſeleſs Speculations, and 


 antichriſtian Principles of the Arians, Socinians, 
or Deiſts, as ye are to avoid the, Plague. 


3. Thirdly; Conſider oft and! ſeriouſly, 
chat if pe once loſe your Souls by following 
the DireQion of theſe falſe and * . 
ye loſe tl for ever. 

The Ertor of the Traveller. may. be cor- 
rected by the of roaching Day, arid his 
Wearineſs refreſhed at the next Stage he 
comes to ; but he that errs impenitently 
from the Path of Life, 1s loft for ever. No 


ligbt can then re- call bis wandring Feet into 


the Ways of Peace; no! * Lag of Probation 
is 2 and bis Paz Grace is eternally 


ſet : So that Fire 0 50 Beine, Storm and 


Tempeſt, muſt be his Portion for ever. 
I, now come to the Conſiderations 


The Cire | proper to reſtore ſuch as are already 


2 —_ Mfected with che evil. Spirit of 


-../> HIRE... 
As the ſpiritual World, or Nature, is no 


Object of our Imagination or Senſes, ſo it is 


| | difficult | 


159.1 


difficult to kat any thing about i it, das, 


cloathing, the things we. ſpeak of in ma- 


terial or ſenfible Terms; and when Men 


cloath ſpiritual things in material, or ſenſi- 


ble Terms, they are apt to take them for 


material or ſenſible things, and make no 


Diſtindtion between the ſpiritual and ma- 
terial nature. And thus, 1 r want of dul 
conſidering, and keeping up in their Minds, 
the true and infinite Difference betwixt things 
ſpiritualand things Rl ſpiritual Exiſtence 
and ſenſible Exiſtence, they gradually loſe all 


{\ 


Senſe. of the ſpiritual and intellectual Na- 


ture; and ſink into Materialifts; and think 
nothing exiſts, but what is of a ſenſible, or 


imaginary and extended Nature; and ſo at 
once throw God, and the whole rational Crea- 


tion, out of Exiſtence. 

They | don't diſcern. x5 the boly Angels, 
and righteous. Souls of the divine 
Nature and Goodneſs, in à ſpiritual State, 
on one Hand, and how. the fallen Angels 


and wicked Souls ate perpetually tormented 
for want thereof on the other; and, be- 
cauſe they cannot diſcern theſe things by 


their Senſes, or have any imaginary Ideas of 


them, (as it is impoſſible. the ſhould) they 


deny their Exiſtence; Which is juſt as ridi- 


0 as a blind Man's ;denying the Exiſtence 


of the Sun and Moon, — he neither 
brars nor ſees - them. 


— 


1 2 And 


- 'of miſerable, according te to what they 


And from WD 7-29 Blingnek or 


norance ual and divine = 
ariſe Deiſm, 3 and iſm. 3 
"As therefore 1 iritual Blindneſs is the Cauſe 
or Ground of Beiſm, Arianiſm, Gr. ſo dir. 
vine Git ſpirituab Light muſt be the Cure: 
And ſo it is; for as ſoon as any one has bj 
Mind enlightened, improyed, enriched, and 
ennobled with juſt Notions of the infinite 
2 betwixt the rational and irrational 
ature ; or betwixt 9 of a rational or 
. Nature, and Objects of a ſenſual or 
ary, Nature. He muſt then ſee that, 
Tan has Fele Faculties, to enjoy the 


* 


delighrful Objects of 'Sepſe, without him : So 
Be has Nada caltjes in his Soul, capable 


to enjqy God, and the eternal Delights of 
rational and moral Objects, exiſtjy within ;, 
ang accordipgly, that the Souls of Wen 
muſtz at Death” he he heavenly or heli happy 
ve in 

G Happy for ever, if the Love of 
the k. 05 ht and Purity of his Word, 

4 good Conſcience, he within : But. 
miſcrable for, ever, if esl Darkneſs, and' 
Iitregard- to God Word rule within; the. 
or mer, has the Light of Life, or the un- 
created Light ii in him), and by that Light ſees 


and enjoys God far ever. Fhe latter bas loſt that 


Eight, and by, that Loſs mar de mee 
for” even, ; 


And 


| 
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And, then he will diſcern that Heaven or 
= muſt immediately, open at Death to 

parted Souls, according as. they are filled 
with Good or Evil; with Prin Light or 
ſpiritual Darkneſs; as like or unlike to God:; 
or Members of Chriſt, the ſecond: Adam, or. 

Members of the firſt Adam. 

1 And tis. impoſſible to be other ways; be- 
cauſe, as the Soul' is an, ideal, perceptive, 
and intuitive Being: If the Light of God, 
and the Fruits of his, Holy Spuit be. in the 
Mind at Death, the Mind muſt immediately 
diſcern therm, and be inceſſantly (4) Jeliphted 
with them; becauſe, theſe are as much the 
delighting Objects of the intellectual Powers 
within, as Muſick is of, the Ear, or Beauty, _ 
of the Bye without. But if theſe. are want= 
ed; and the Laſs. of God, and the Fruits of, 
Yin be within, the Soul then, with the. ut 

moſt, Horror muſt diſcern the. Loſs. of: all 
God, and feel the Miſery of all Evil. 
This, I Gay, muſt in the Nature of Things 
be: Becauſe as the Soul of Man conſiſts of 
Underſtanding and moral Bowers, ſo, alli that 
it OMunderſtands, and all its | Good. or. 2 
Xl 


i G the Ts of a, 1955 Conn divine Ligh 


perl. Delgh, | 
*(4) As Knowledge of all, kinds exiſts. Alki the Mind, ſo 1 
* Ged. and Eril exiſt in the. Mind. And as Man ba: | 
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TY TO 
exiſt! "within the My ud j and 39 1 ouch p ber 
ceptivehy relate to the Soul, as — ral | 
outtord Members relate to the "Body 

that if the Soul, at Death, be led es 
the Knowledge And Love of God, it muſt 
enjoy the Light and Love of God Lor ever; 
and, on the other Hand, if it bas rejected 
or lighted the Knowledge and Goodneſs of 
God, and be filled with Error, and Sin, then. 
it muſt be miſerable for ever; that is, its 
intellectual Power muſt then become an. in- 
ceſſant Receptacle of diſorderly and helliſh 
Ideas: Its Conſcience. an eternal Stream of, 
of Self- Condemnation; and the whole Soul. 
(naturally active) become an eternal Act of 
real "Torment. 80 that Minds are good, or, 
bad, heavenly or hellich, according to what 


they have in them. Minds filled with divine 


Truth and Holineſs are heaven) Minds, and 
muſt be happy for ever; and Minds filled, 
with , Error, Injuſtice, Corruption, and Sin, 
are bellifh Minds, and muſt be miſerable for ever. 
This is no groundleſs, or dubious Aſſertion, 
but founded on the Nature of Things, and 
altogether as certain a Truth, as that Man 
confiſts of a rational and immortal Soul, as 
W e out anon N . 50 2 
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L Senſe, or an ane e of Rig 7 and Ab. 
borrence of Wrong: Moral Go muſt naturally alight, and 


moral Evil naturally torment, or give Pain upon Reflection. 
And accordingly” it is faid, that the Approbation of God 
attends virtuous Actions in the ſpiritual World, as the 2 
reſounds to the Voice in the natural World. 


But 8 it. vil be faid ; n 
all this may be ttue, yet how ſhall . ery. . 
a Sadducee, or Det, come to the LEI 
Knowledge of it ? How ſhall one that has ſo 
far immerſed his Mind in . corporeal Images, 
and rendred his Intellecs ſo groſs, as to have 
loſt, all, true Conceptions of ſpiritual and ii im- 
material Things, be raiſed up to the. tg 
Knowledg e. of Things ſpiritual? * 
Let Fim aſk himſelf, Whether a 
Stone can think Or meer Matter Anſwer. 
is capable of receiving an Ideas of 
Trut and Error? Or of Pleaſure or Pain; 
And his Reaſon (without the leaſt Heſitation) 
will declare the Thing impoſſible: His Reaſon 
will diſcern that the Power or Faculty within 


a Man, that is capable of taking in Truth 


and Holineſs on one Hand, or Error and Sin on 
the other, muſt be of a ſpiritual and rational 
Nature; and that it is the ſame individual 
Soul, or inward Perſon, that receives or takes 
in all Ideas of Truth and rror, of Pleaſute 
or Pain in a Man from his Birth to his Death. 
Nay, a Man cannot be brought to think that 
what he perceived in his Youth, and what 
he perceived in his Old Age, was 

ed by different Perſons, and not by the fame: 
And from hence he muſt diſcern that the. 


Soul and Body are of quite different Na- 


tures. 
2. And then Een Let him call upon 


God, thro Chriſt, to enlighten. his Mind ; 


i: and 


. . - —_ — —— — 
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_ 4awixt the oxide of and 


| to their everlaſting Happmeſs; or liable to take in Errof 
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and then examine, by the Light of keln 


and Revelation, what the Difference is be- 
twixt the Soul and the Body ? And he will 
Gon diſcern that the Soul is er a (m) knowing 
Nature, and that the h is of a Natur 
not knownng. 


"The Difference be. 5 is 2 ot on 


„ ht the Sal is ef 2 ff 
ritual and (n) penetrable Nature. 
That the Boch is local, citeumſcribed, di- 


viſible, and Ren Ark That the Soul is nat 


heal. citcumſetibed, divifible or extended; 
but of an ideal, intell gent, ot moral Na- 


r 


That the Boch is no more chen the out- 


8 ud Huſk, Veil, or Veſtment, and that 


the Soul is the real, perceptive, Inwatd Man; 


and no more ceaſes to fecelve Ideas ot Pet⸗ 
ceptions, by putting of its Body, than it 1 


fe KM Wi og nts: 
nay, t t 2 * 
the RA, Patt, . Which A 


" fo 


) We know by an inddbitable i 
an Sorts of Natures, vit. A 1 2 * 
ture, and a Nature not Ing the former in called fir 
Nature, and the latter corporeal or materia Nature. 
(n) Spirits, or the Souls of Men, are ſaid to be ell : 1 
Not chat they are pu by Maier j but, Becatſe they are 
le of taking into the Minds divide Tro and 2 


Sin, to their — Miſery. 
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from it, receives all Ideas of Pleaſure of Pain, 
infinitely more powerfully and clearly, than 
when united to the Body: As receiving them 
more immediately from God, the Fountain of 
Life, and of all Perceptions. And after this 
great and eſſential Dzfference betwixt Soul 

and Body is underſtood and ſettled. | 
3. Let him in the third Place, conſider 
(what upon the leaſt obſervation he cannot 
but diſcern) that the Soul or inward Man 
an ideal reaſoning and kriowing: Being) 
is capable of taking in ſaving Knowledge 
or the divine Truth and Holineſs, and of 
becoming happy thereby, or Partaker of the 
divine Nature; or liable to reject divine 
Truth and Holineſs, and to take in Error 
and Sin, and to be miſerable thereby; and 
then he'll clearly ſee that there muſt be as 
much Difference at Death betwixt one Soul 
that is filled with the Light and Purity of 
God's Word, or with divine Truth and 
_ Holineſs: And another Soul that is filled with 
Error and Sin, as there is betwixt an Angel 
of Heaven that enjoys the Truth, the Holi- 
neſs, and Good neſs of God within, every 
where, and a Spirit of Hell that can enjoy 
the Truth, the Holineſs, and Goodneſs of 
God no where, | 
He will then fee that OE Spirits of un- 
corrupt, juſt Men, who are enlightened and 
beatified with divine Truth and | Holineſs 


within, * and muſt be eternally happy; 
K becauſe 


e 
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effentially good, M97 a and eternal. 
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becauſe (o) divine Truth and Holineſs are 


The heavenly Kingdom nd on the other 


of 'Truth and Helines ; and Hand, that Spirits who 


the hellih Kingdom of 4 _ rejected divine Truth 
pr and Sin, both eternal olineſs, and arg 
darkened and debagd 4 Error and Sin 
within, muſt be miſerable for ever; becauſe 
Sin and Error are * evil, and ſelf . 
tormenting. 

The rational and immortal Faculties of hy 
Soul, or inward Man,-muſt, at death, be for 
ever ſettled in the Enjoyment” of their de- 
lighting and beatifyin 0 bjects of divine 
Truth, Holineſs, and 3 or eternally - 
ſeparated from them, and filled- with * 
Sin, and Miſery. 

And when he once ſees . he will | im- 
mediately renounce all his Arian or Deiſtical 
Errors, as Suggeſtions of the Devil: And, 


for the futrue, make it his chief Buſineſs to fab- 


due and mortify his Imagination, and fill his 
Soul with the ſaving Light of God's Word, 
and the Fruits of his Holy Spirit, that thereby 
he may be enabled, at death, to enjoy, in Chriſt, 
the Truth, the Holineſs, - and Goodneſs of the 
divine Nature, to all Eternity. 5 


W | | 2 — Dr 


A 0 ) As divine Truth is the "Ip Delight of Man% Under- 
ſlanding, and divine Holineſs and Goodneſs, the perfect Delight 


of his Affections and Will: So Heaven conſiſts chiefly in the 


Enoyment of chem; and Hell, in the L/ of them, 
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From what has been ſaid above, it plainly 
appears, that the Souls of Men are immaterial 
and immortal ; and, have an ideal, perceptive, 
and rational, or ſpiritual Exiſtence in God 
and muſt receive agreeable or diſagreeable 
Perceptions from him (as they are like, or un- 
like to him) to all Eternity. CY oe: 
That, to enlightened and holy ſouls, (when 
their /e/ible Bodies die, and all /en/ib/e Things 
vaniſh with them) the Light of God's Truth, 
and the Beauty of his Holineſs open to their 
Enjoyment, and fo they become as the Holy 
Angels, who always ſee and enjoy the Light, 
the Beauty, and Goodneſs of the divine Na- 
ture. ä 
And, on the other hand, to dark and wick- 
ed Souls, (who have departed from God) 
inſinite Darkneſs, Deformity, and Horror, 
| _ to their unſpeakable: Confuſion and 
orment, amongſt the Devils. | | 
They are Enemies, and contrary to God, 
and fo can receive no Ideas or Perceptions but 
what are infinitely diſagreeable and torment- 
ing, from him: They are unlike God, and 
have loſt him; and ſo, all Iaſinity is Hell 
and Torment to them. 
Thus, God will be an everlaſting Heaven 
or Happineſs to the righteous Spirits, and 
2 an 


1 
an everlahing Puniſhment to the Wicked and 
Ungodly. 
Here, it is probable, the Deiſt or 
Objection. Infidel will ask, are not the Devils 
| and wicked Spirits God's Creatures, 
as well as the Holy Spirits; and therefore, 
how is it agreeable to Reaſon, that they 
ſhould be tormented for ever? 
All Spirits, gend or evil, were 
Anſwer. created by God in a State of Light and 
Purity, and Likeneſs to God, with 
Powers capable to enjoy the Truth, the Holi- 
neſs, and Goodneſs of the divine Nature; and 
had they continued in that State, they would 
have enjoyed God for ever. 
But, by departing from their created State, 
by Sin, ey have loft their Capacity of enjoying 
him. And we are now to conſider them in 
their fallen and corrupt State; as Creatures of 
their own making; and that Hell, or ſpiritual 
Torment, is the Fruits of their on doings, as It 
is the neceſſary Conſequence of their! Depar- |. 
ture from God, the Life and W. er of 
holy Spirits. 
| And therefore as God! is uncliengeable Good- 
neſs, and wicked Souls are become unchange- 
able Wickedneſs, he muſt 27ernally act by 
way of Diſagreement to them; and conſe- 
quently, their Puniſhment muſt be for ever. 
And as it does not appear, either from 
natural or revealed Light, that God will ei- 
ther annibilate or convert the Damn'd, this is 


full 


(69 ) : 
fall Demonſtration to every one that can diſ- 
cern ſpiritual Things, or ſee into the rational 
Nature, that the Torments of the Damned 
muſt be eternal. : 

And ſo Reaſon and Revelation concur in 
this Truth: Yat the Wicked, at Death, ſball 


go away into everlaſting Puniſhment, but the 
Righteous into Life eternal. 
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HE Hiſtory, of the 2 and of the Conncit of Nice, 


# Chronological Table, contzining an Abridgment of the 
8 8 hings in the Hiſtory, placed according to the 

er of Time: With Notes elearing the Difficulties of Facts 
and Chronology. Recommended by Dr Waterland, in theſe 
Words, A Book which I would particularly commend to the 


Peruſal of Readers, to give them a Notion of the ancient and 


modern Arianiſm. 


The Spiritual Criſis; Or, The Religion of Salvation De- 
lineated, by which any Man may eaſily diſcern the one true, 
ſaving Religion of Salvation from the rfitny falſe or opino- 
native Religions, that ſo many diſſerent Sefts or Diviſions of 
Men are led by. To which are added a few Marginal Notes, 
deſign'd to remove ſome Erroneous and Antiſcriptural Doctrines 
lately reviv'd by Mr Jack—n, Mr Ch—b, and others. 


Modern Deiſm Real Jeſuitiſm ; wherein Deiſm is tried, 
unmaſked, and condemned, In a Letter to a Gentleman at 
Oxford. Occaſioned by a late Jeſu—t—l Treatiſe, intitled, 
Chriſtianity as Old as the Creation. 


A Critical Eſſvy on the third Article of the Church of 
England, concerning Chrilt's Deſcent into Hell; wherein ſeveral 


Expoſitions are refuted, the Local Deſcent aſſerted, and the 
End and Deſign of it enquired into. 


The Scripture Doctrine of the Sacred and Adorable Trinity. 
The Socinian Controverſ. y diſcuſs'd in 6x Dialogues. 


A ſhort and eaſy Method with the Deiſts; wherein the Cer- 
tainty of the Chriſtian Religion is demonſtrated by infallible 
Proof from Four Rules, which are incompatible to any Impoſture 
that has been or can be. — 


The Truth of Chriſtianity vindicated, with a Diſſertation on 
private Judgment. r 


